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THE ORTHODOX BENEVOLENT FUND. 


During a recent visit, Fr. David Moser of Colorado 
Springs, CO graciously offered to relieve us of the not 
inconsiderable labor of managing the Orthodox Benevolent 
Fund... one less task fora beleaguered editor! After request- 
ing and receiving the blessings of our respective bishops for 
this change, the “turnover” date has been set as 1 June 1989, 
Benevolent Fund correspondence arriving here after that 
date will be forwarded to Fr, David, Effective immediately, 
please address all correspondence and communications 
for the Benevolent Fund to: 

‘The Orthodox Benevolent Fund 

c/o Fr. David Moser 

1530 Navajo Tr. 

Woodland Park, CO 80863 

Since its inception just under two years ago, the Fund has 
received and distributed approximately $30,000 in assis- 
tance to various missions of the Church. As is to be 
anticipated, forthe most part funds go out as fastas they come 
in, although there is usually some emergency reserve in the 
accounts for relief of Orthodox families and clergy and a 
small amount of undesignated relief in the general account. 
All residual funds are being transferred to Colorado, and all 
future requests for assistance should be addressed to Fr. 
David at the above address. 

We are grateful to the faithful for their support of the 
Fund, to the Church for this opportunity to serve... and to Fr. 
David and Matushka Rebecca for kindly offering to under- 
take the bookkeeping and management of the Fund, We beg 
the faithful to continue generously in support of the various 
beneficiaries of the Fund. Living Orthodoxy will, of course, 
continue as needed and possible to carry news of the St. John 
of Kronstadt Orphanage and Dormition Convent in Chile, 
Annunciation Church in Uganda, the St. Edward Brother- 
hood in England, as well as other needy churches and 
missions. 

Contributions for the St. John of Kronstadt Press may 
still be offered through the Benevolent Fund, or they may be 
‘made directly to the Press, whichever is most convenient to 
the contributor. In the former case, they will be included in 
the general yearly contributions summary receipt; in the 
latter, a separate receipt will be issued by the Press. 

May the Lord bless and preserve all those who have so 
generously supported the poor, and all those who shall 
continue to do so! 
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Reassurances. 

‘the Orthodox liturgical services series really has 
not been abandoned! Please forgive the delay, oc- 
cosioned by the pressure of other work... such writing 
‘takes an inordinate amount of time to assure reason 
able accuracy and clarity. The series will be resumed 
as s00n as possible. 

Menaion subscribers... you have not mised a 
mailing. No mailings have been made since early in 
Lent. The next releases are to be anticipated shortly 


THE LIFE & SUFFERING OF THE HOLY HIEROMARTYR CYPRIAN, BISHOP OF CARTHAGE 
Wuose Memory THE Hoty CHURCH CELEBRATES ON THE 31sT OF AUGUST 


‘The holy Cyprian, Bishop of Carthage, is one of the most 
remarkable fathers and teachers of the Church of the 3rd 
century. It fell his lot to live and labor during a period when 
the Church of Christ was beset not only by pagans, from the 
outside, but also by the internal troubles caused by heretics 
and schismatics. Saint Cyprian showed himself to be amodel 
of the courageous archpastor who suffered for the name of 
Christ and laid down his life for his flock, as well as one who 
prudently brought order to the inner life of the Church. He 
has left us a great many writings, in which he touches upon 
divers theological questions and resolves almost all the 
perplexities which arose in his time with regard to the inner 
life of the Church. For this reason, his life and the history of 
s sufferings are particularly instructive and edifying. 

Cyprian was born about the year 200. His parents were 
pagans and were prominent and high-bom citizens of the city 
of Carthage. His name was officially Cacilius Cyprianus, 
though he was commonly known as Thascius. In his youth, 
he received an excellent secular education, achieving great 
success in his mastery of rhetoric and oratory. Forthis reason 
he was elected to teach rhetoric in the School of Carthage, 
and many chose him as their mentor while training to become 
lawyers. It is likely that Cyprian received a considerable 
inheritance; furthermore, the fees he received for his legal 
services provided him with means considerable enough to 
allow him to lead a life of ease, which is why, in the 
beginning, the pagan Cyprianied a sinful life. Consequently, 
Cyprian himself notes in his Letter to Donatus: “I used to 
indulge my sins as if they were actually parts of me and 
indigenous to me” [ch.4]. Such was the sinful life which 
Cyprian ted until it pleased God to cover his soul with grace 
and call him to salvation. It is assumed that Cyprian re- 
mained a pagan until he reached the age of about forty-six. 

Early in the 3rd century, there were many Christians in 
Carthage. Cyprian was aware of this, and his interest could 
not have failed to be aroused by the exalted doctrine of the 
Christians, for he was by nature possessed of a curious and 
noble mind. Before his conversion to Christianity [which 
most historians say took place in the year 246), he had 
familiarized himself with certain of the writings of Tertul- 
lian, and this drew him toward the way of truth. 

While still a pagan, Cyprian began to experience a 
disgust for the pagan life, He recognized that gladiatorial 
spectacles were pemicious and sinful, where the murder of 
some was committed to provide pleasure for others. He also 
developed an aversion to the pagan tragedies and comedies, 
which reminded people of the malefactions of the past and 
corrupted them. And even though he was not yet a Christian, 
he viewed with sorrow the injustices and oppressions of the 
judges and the deceptions and disputes which arose among 
private individuals. He came to the realization that the fame, 


honor and riches which many felt to be so alluring and 
captivating, in reality only fill the soul with empty and 
tormenting dangers and demands. All this led Cyprian to the 
conclusion that it was impossible to find salvation among the 
pagans and that the pagan religion was incapable of giving 
‘man peace of soul and could notin the least respect compare 
with the religion of the Christians. 

Yet Cyprian's consciousness of the depth and extent of 
his moral depravity hindered his conversion for a time. He 
thought often of his moral fall, of the necessity for him to 
amend his life and begin a new life in Christianity, but at the 
‘same time he was afraid of the high requirements of Christi- 
anity: he considered the spiritual rebirth given in Christianity 
tobedifficult, forhe had lived as a pagan for many years, He 
eloquently expresses his own doubts and misgivings in this 
respect in his Letter to Donatus: 

“How is such a conversion possible, that there should be 
a sudden and rapid divestment of all which, either innate in 
us hath hardened in the corruption of our material nature, or 
acquired by us hath become inveterate by long accustomed 
use? When doth he learn thrift who hath been used to liberal 
banquets and sumptuous feasts? And he who hath been 
glittering in gold and purple, and hath been celebrated forhis 
ccosily attire, when doth he reduce himself to ordinary and 
simple clothing? One who hath felt the charm... of civic 
honors is loathe to become a mere private and inglorious 
citizen. The man who is attended by crowds of clients, and 
dignified by the numerous association of an officious train, 
regardeth it asa punishment when hes alone, Itis inevitable, 
asithath ever been, that the love of wine should entice, pride 
inflate, anger inflame, covetousness disquiet, cruelty stimu- 
late, ambition delight, lust hasten to ruin, with allurements 
that will not let go their hold. ‘These were my frequent 
thoughts; for I myself was held in bonds by the innumerable 
errors of my previous life...” (chs. 3-4]. 

In such a state of moral conflict and indecisiveness, 
Cyprian could not fail to sense that outside aid and counsel 
were essential; and he tumed to Cacilius, a priest of 
Carthage, for help in resolving his doubts. Cacilius suc- 
ceeded in convincing Cyprian of the utter absurdity of pagan 
polytheism and that even the most wicked of man’s propen- 
sities can be changed through the action of the grace of God. 
Thus, Cyprian conceived the firm intention to become a 
Christian. 

Having resolved to convert to Christianity, Cyprian 
demonstrated the sincerity of his decision by genuinely 
altering his way of life. While yet a catechumen, he sold all 
his property and distributed the money thus obtained to the 
poor, retaining nothing for himself. After this, the priest 
Cecilius, who watched over Cyprian’s spiritual life, could 
no longer doubt the authenticity of his disciple’s conversion. 
Soon afterwards, Cyprian was baptized. 


‘The vivid sense of spiritual transformation given in the 
mystery of baptism made a profound impression upon Cyp- 
rian, This is how he describes the saving activity of the 
sacrament of baptism to his friend Donatus: “But after that, 
by the help of the water of new birth, the stain of former years 
had been washed away, and a light from above, serene and 
pure, had been infused into my reconciled heart,—after that, 
by the agency of the Spirit breathed from heaven, a second 
birth had restored me to a new man;—then, in a wondrous 
manner, doubtful things at once began to assure themselves 
to me, hidden things to be revealed, dark things to be 
enlightened, what before had seemed difficult began to 
suggest a means of accomplishment, what had been thought 
impossible, to be capable of being achieved... For there is 
not, as is the case with earthly benefits, any measure or stint 
in the dispensing of the heavenly gift.... Let our heart only 
be athirst, and be ready to receive: in the degree in which we 
bring to ita capacious faith, in that measure we draw from it 
an overflowing grace. Thence is given power, with modest 
chastity, with a sound mind, with a simple voice, with 
unblemished virtue, that is able to quench the virus of poisons 
for the healing of the sick, to purge out the stains of foolish 
souls by restored faith, to bid peace to those that are in 
enmity, repose to the violent, gentleness to the unruly,—by 
startling threats to force to avow themselves the impure and 
vagrant spirits that have betaken themselves into the bodies 
of men whom they purpose to destroy, to drive them with 
heavy blows to come out of them, to stretch them out 
struggling, howling, groaning with increase of constantly 
renewing pain, to beat them with scourges, o roast them with 
fire: the matter is carried on there, but is not seen; the strokes 
inflicted are hidden, but the penalty is manifest. Thus, in 
respect of what we have already begunto be, the Spirit Whom 
wwe have received possesseth Its own liberty of action; while 
in that we have not yet changed our body and members, the 
camal view is still darkened by the clouds of the world. How 
great is this empire of the mind, and what a power it 
possesseth, not alone that it itself is withdrawn from the 
mischievous associations of the world, as one who is purged 
and pure can suffer no stain of a hostile irruption, but that it 
becometh still greater and stronger in its might, so that it can 
rule over all the imperious host of the attacking adversary 
with its sway!” (chs. 4-5]. 

‘Thus, soon after the baptism of Cyprian, the grace of God 
signified that it dwelt within him, through his inner, spiritual 
rebirth. Although he had changed the manner of his life even 
before baptism, when he was a catechumen, as has been 
mentioned above, yet, as he himself acknowledged, his faith 
was rendered completely firm, and his will was given com- 
plete power and strength in baptism itself. He was probably 
baptized on the feast of Pascha or Pentecost, as those are the 
days which the ancient Christians considered most appropri- 
ate for the baptism of pagan converts. 

‘Afier his baptism, Cyprian began to lead a life of strict 
virtue. He was seen by all to be an example of non- 


acquisitiveness, for, having pity on the poor and indigent, he 
became their benefactor, giving them all he possessed. But 
the principal pursuits of the holy Cyprian after baptism were 
prayer and the reading of the Sacred Scriptures. 

In distributing alms and helping all those in need, Cyp- 
rian could not fail to show love and gratitude to his instructor, 
the priest Czcilius, who had revealed tohim the mysteries of 
the Holy Faith and enabled him to convert to Christianity, 
And the priest Cacilius, perceiving such dedication and love 
for himself in Cyprian, could find no one better than Cyprian 
to whose care and concern he could entrust those members of 
his family who remained after his death, with greater confi- 
dence and hope. 

After his conversion to Christianity, Cyprian lived in 
Cacilius’ house, for he had given all his possessions to the 
poor, moreover, both of them, Cyprian and Cacilius, lived a 
life of strict virtue. 

When little more than a year had passed since his 
baptism, Cyprian was ordained to the priesthood of the 
Church of Carthage. In the priestly rank, the holy Cyprian 
began to struggle in piety with even greater diligence. 
According to the testimony of Pontius the Deacon, while a 
priest Cyprian did much to emulate the righteous of old, and 
himself became worthy of emulation. 

‘Soon after this Donatus, the Bishop of Carthage, re- 
posed, and the holy Cyprian was unanimously elected by all 
the people to fill the vacant episcopal cathedra, Thus, the 
holy one was a priest for less than a year. 

At first, Cyprian declined such an honor, considering 
himself unworthy to receive so exalted a ministry, He said 
that there were priests who were senior to him and more 
worthy of it. But the people, who loved their good shepherd, 
insistently demanded that he be consecrated to the episco- 
pacy. When the time appointed for the consecration arrived, 
the Christians surrounded the house where Cyprian was, and 
would not let the door-keepers enter or leave until he agreed 
to accompany them to the church. In his great humility 
Cyprian had to yield to the love of the brethren: he went to the 
‘church and, to the joy of all, was consecrated bishop. [Hi 
‘ordination probably took place in the year 248.] Thus was 
the holy Cyprian set like a candle upon a candie-stick, to give 
light to the world through his virtues. 

As bishop, the holy one first turned his attention to the 
good order of the Church, It should be noted that at that time 
there were many who were Christians in name only, whose 
manner of life was unworthy of the true Christian. Since it 
had been a long time since the pagans had persecuted the 
Christians, and the Church had enjoyed nearly forty years of 
peace, some of the Christians had thoughtlessly allowed 
themselves to fall away from strictly Christian customs. This 
is how Cyprian himself describes the moral failings of his 
time: “Each one was desirous of increasing his estate; and 
forgetful of what believers had either done before in the times 
of the apostles, or always ought to do, they, with the insa- 
tiable ardor of covetousness, devoted themselves to the 


increase of their property. Among the priests there was no 
devotedness of religion; among the ministers [i.e., the 
clergy] there was no sound faith: in their works there was no 
mercy; in their manner there was no discipline” (On the 
Lapsed, ch. 6). Many Christians did not adhere strictly to the 
truths of Christ and fell away from the Faith. “They would 
swear not only rashly, but, even more, would swear falsely; 
would despise those set over them with haughty swelling, 
would speak evil of one another with envenomed tongue, 
would quarrel with one another with obstinate hatred” 
(ibid.). In view of this, the holy Bishop Cyprian had to labor 
‘greatly for the inner good estate of the Church. 

Soon after his episcopal consecration, Saint Cyprian 
‘undertook to uproot the disorders which had made inroads 
into the life of the Christians. He first directed his attention 
to the clergy, the very pastors of the Church, who were the 
leaders of the people. He would not admit anyone even to the 
lowest ranks of the ministry without first carefully investi- 
gating the aptitudes and conduct of each. He required 
considerable preparation from those who desired to under- 
take to serve the Church. Cyprian himself, in the presence of 
his priests, examined candidates for ordination on their 
knowledge of Christian doctrine. Early in his episcopate, he 
appointed one Optanus as catechist. 

Moreover, Cyprian endeavored to rectify the morals of 
the Christian laity as well. The Deacon Pontius says this of 
the episcopal ministry of the holy Cyprian: “What piety was 
his? what vigilance? how great his mercy? how great his 
strictness? So much sanctity and grace beamed from his face 
that it confounded the minds of the beholders” (ch. 6). 

In his outward appearance Saint Cyprian was an honor- 
able man, noble of countenance; for the holiness inherent 
within his soul was reflected in his face. “A man’s wisdom 
will lighten his countenance,” writes the Preacher (Eccl. 8: 
1), And Cyprian was not only wise, he was holy as well. His 
raiment was not the richest, neither was it the poorest, for the 
saint strove to avoid pride and vainglory, and at the same time 
did not wish to dishonor the hierarchal rank. In character he 
‘was extremely reserved: he was neither too stem, nor too soft 
“ormeck beyond measure; when it was necessary to chastise, 
he manifested his anger, though with mercy, and for this he 
was respected and honored by all. Furthermore, the holy 
Cyprian showed great lovingkindness and sympathy for all 
the oppressed and afflicted: he was a great help to the 
orphans, homeless, poor and sick. 

In his archpastoral decisions and actions, Saint Cyprian 
exhibited such prudence and wisdom that the primates of 
‘other Churches sought his advice. 

‘Thus, for example, Rogatianus, Bishop of Neapolis [i.¢., 
Naples], asked the advice of Cyprian in dealing with acertain 
«deacon who had insulted him. Cyprian replied: “If... he shall 
harass and provoke thee with his insults, thou must exercise 
against him the power of thy dignity, by either deposing him 
orexcommunicating him.... Yet we rather ask and desire that 


thou overcome the reproaches and injuries of individuals by 
‘clemency and patience, than to punish them by our priestly 
power” (Epistle 64, ch. 3). Another bishop, Euchratius by 
name, asked Cyprian whether he ought to admit to the 
fellowship of the Church an actor who, even after he had 
become a Christian, continued to teach to the young the art 
he practiced while he was a pagan. To this, Cyprian re- 
sponded: “If such a one allegeth poverty and the necessity of 
‘meager means, his necessity also can be assisted among the 
rest who are maintained by the support of the Church; if he 
be content, that is, with very frugal but innocent food. 
‘Therefore, as far as thou canst, recall him from his depravity 
and disgrace to the way of innocence, and to the hope of 
eternal life, that he may be content with the maintenance of 
the Church, sparing indged, but wholesome, But if the 
‘Church with thee is not sufficient for this, to afford support 
for those in need, he may transfer himself to us, and here 
receive what may be necessary to him for food and cloth- 
ing..." (Epistle 60, ch. 2). And much other counsel did the 
holy Cyprian give to all who asked him, for he did not desire 
to conceal his wisdom and prudence, but strove to benefit 
everyone 

As God willed, Saint Cyprian did not gover his diocese 
for many years. Not long after he assumed his archpastoral 
see in the Church of Carthage, the persecution of Decius 
broke forth like a storm, [Decius reigned from 249-251, | 
Shortly after he ascended the throne, early in the year 250, 
this ungodly tyrant issued an edict requiring all Christians to 
‘convert to paganism and offer sacrifice to the gods, Not long 
before the persecution began, Cyprian was informed by the 
Lord in a vision of the impending disaster: the holy bishop 
‘saw an aged Man, on whose right sat a Youth who was full 
of anxiety, indignation and grief, and on whose left someone 
stood holding a net with which he threatened to ensnare the 
people who were standing round about. Cyprian was amazed 
by this vision. It was interpreted to him as follows: the Youth 
seated on the right was grieved and troubled by the fact that 
the Christians were not keeping God’s commandments, and 
he who stood on the left was delighted that he had a chance, 
and was permitted, to unleash his wrath upon the people, ‘The 
holy Cyprian understood that those whom he saw in his 
vision were God the Father (the old Man), our Lord Jesus 
Christ (the Youth), and the primeval enemy of the world, the 
devil (he who stood on the left). 

In this persecution, the Christians were subjected to 
testing, like gold in a crucible, that they might shine forth 
with greater brightness and power with the luster of the 
Christian vines. 

When the Emperor's edict arrived in Carthage, the 
pagans wished torture Cyprian first. The idolators intended 
to subject him to torments first because he was renowned for 
his virtue and his influence over the Christians; they believed 
that his torture would terrify the rest of the Christians. But 
since the time for the holy Cyprian’s trials had not arrived, he 


decided to withdraw from Carthage for atime, thatby writing 
words of exhortation and instruction to his flock from a place 
unknown to the heathen, he might strengthen the Christians 
in their Faith and move them to confess the name of Christ 
steadfastly. Having resolved to leave Carthage for a time, 
Cyprian wrote an epistle to his priests and deacons, and also 
to the head of the Church of Rome. Therein, Cyprian 
informed them that he was withdrawing from Carthage, that 
his presence might not increase the intensity of the persecu- 
tion; that, even though he was absent from his flock in the 
body, he was present with it in the Lord; and that he had 
written thirteen epistles to console the strong, to encourage 
the weak, to eliminate the various disorders which had arisen 
in the intemal life of the Church, and to calm the souls of the 
vacillating. He explained his course of action thus: “The first 
step toward victory lieth in confessing the Lord after falling 
into the hands of the pagans. ‘The second step of glory lieth 
in prudent withdrawal to save oneself for the Lord. The first 
is a universal confession; the second, a personal one. The 
first conquereth the civil tribunal; the second is more pleas- 
ing to God as Judge, for it supporteth a pure conscience in 
blamelessness of heart. In the first case, a more vital 
steadfastness is shown; inthe second, amore reliable careful- 
ness, For some, when the hour approacheth, itis shown to be 
ripe for death; for others, itis, perhaps, premature, as for the 
‘one, for example, who, having left his inheritance, with- 
draweth for precisely the reason that he not apostatize, 
though doubtless he would confess himself a Christian even 
iff he were arrested by the pagans.” It is beyond doubt that, 
by his timely withdrawal, Cyprian did the Church a greater 
service than he could have had he been immediately sub- 
jected to martyrdom. 

Before his withdrawal, the holy Cyprian divided the 
Church's funds, which had hitherto been under his control, 
between all the clergy remaining in Carthage, that the poor 
and needy might receive uninterrupted aid. The clergy, for 
their part, readily promised their bishop to report to him 
frequently concerning the state of his flock and submitted to 
himas though he were presentin person. Inall justice, itmust 
be said that he alone was capable of governing the Church of 
Carthage during such a grievous period. His biographer, 
Pontius the Deacon, remarks: "He might, indeed, atthat time, 
inaccordance with the rapidity wherewith he always attained 
everything, have hastened to the crown of martyrdom ap- 
pointed for him, especially when with repeated calls he was 
frequently demanded for the lions, had it not been needful for 
him to pass through all the grades of glory, and thus arrive at 
the highest, and had not the impending desolation needed the 
aid of so fertile a mind. For conceive of him as being at that 
time taken away by the dignity of martyrdom. Who was there 
to show the advantage of grace, advancing faith? Who was 
there to restrain virgins to the fitting discipline of modesty 
and a dress worthy of holiness, as if with a kind of bridle of 
the lessons of the Lord? Who was there to teach penitence to 


the lapsed, truth to heretics, unity to schismatics, peaceful 
ness and the law of evangelical prayer to the sons of God?” 
(Life & Passion of Cyprian, ch. 7). 

The holy Cyprian was thus in constant contact with his 
flock and sent letters and communications repeatedly to the 
priests, deacons, martyrs and confessors. He informed them 
that he would retum to them as soon as God indicated that 
such was His will, He asked them to take care of the widows, 
the sick, the homeless and all theneedy. Although he had left 
behind a certain sum of money for this purpose, he sent his 
servant Naricus with a supplementary amount. ‘The holy 
hierarch was most of all concemed that the Christians not 
become despondent amid the stom of persecutions. Withno 
less sincerity he wrote also to the confessors and martyrs, 
strengthening their courage and extolling their fidelity; and 
he admonished all the Christians to make certain that fitting 
honor be shown the bodies of the martyrs after their death and 
that all possible relief be accorded them during their suffer- 
ings. 

The Saint spoke of the holy confessors with great pride. 
He exhorted his clergymen to take care that, as the confessors: 
were in nowise lacking in glory, they should in nowise lack 
for assistance; and he asked that they inform him of the day 
‘on which each died, that he might commemorate them with 
the oblations and sacrifice of the Eucharist. 

Notlongafter the holy Cyprian withdrew from Carthage, 
the rage of the heathens who were persecuting the Christians 
abated somewhat. But before long it became even more 
intense. To force the Christians to renounce the Faith they 
confessed, the pagans devised multifarious cruel tortures and 
torments. They scourged those who confessed the name of 
Christ with whips, beat them with staves, lacerated them with 
iron blades and bummed them with fire, The prisons over- 
flowed with Christians: some of those imprisoned received 
their crowns of victory in short order, others were close to 
receiving such crowns, for they were inspired by the same 
valorand strove with the same zeal to wina victory. Yet there 
were some Christians who could not bear the tortures, and 
offered sacrifice or incense to the idols, or purchased from 
the civil authorities false affidavits {libelli] which stated that 
they had offered sacrifice to the idols and had renounced 
Christ, even though they had not actually done so. Some 
even offered sacrifice to the pagan gods of their own will, 
without being forced to do so. Others the pagan judges 
permitted to rem home at nightfall without demanding that 
they offer sacrifice, though they [the Christians] asked per- 
mission to offer sacrifice at night, not postponing it for 
another day. There were many who encouraged their friends 
to renounce the Christian Faith as they had done. 

‘The holy Cyprian found it a bitter and grievous thing to 
hear of the apostasy of the weak members of his flock. He 
described their fall as the rending away of a part of his own 
heart. Afterwards, he wrote of this, saying: “I grieve, 
brethren, I grieve with you; nor doth my own integrity andmy 


personal soundness beguile me to the soothing of my griefs, 
since it is the shepherd that is chiefly wounded in the 
‘wounding of his flock. I join my breast with each one, and 
Ishare in the grievous burden of sorrow and mouming. I wail 
with the wailing, I weep with the weeping, I regard myself as 
prostrated with those who are prostrate. My limbs are at the 
same time stricken with those darts of the raging enemy; their 
cruel swords have pierced through my inmost parts; my mind 
could not remain untouched and free of persecution among 
my downfallen brethren; sympathy hath cast me down also” 
(On the Lapsed, ch, 4). 

At about the same time, another circumstance arose 
which caused no little vexation to the holy Cyprian. It is 
essential to note that in antiquity, in the Church of Carthage 
and other Churches, it was an accepted practice for the 
cconfessors to provide those who had fallen away with certifi- 
cates known as “letters of peace”, and those who had sinned 
were more readily re-admitted to full communion with the 
faithful if they possessed such letters. During the time of 
persecution and afterwards, those who had denied Christ 
placed great trust in the mediation of the confessors and 
martyrs, However, many of the confessors, out of excessive 
leniency toward the fallen, did not pay sufficient heed to the 
quality of their repentance and issued “letters of peace” to 
them without due consideration and prudence. Only a few 
confessors asked the bishop to grant peace to certain of the 
fallen after the abating of the persecution, the retum of the 
hierarch himself, and careful investigation of the moral 
condition of the fallen. Leniency was indeed shown to the 
lapsed while the persecution was still raging in Carthage; but 
afterwards, such leniency might have had the effect of 
weakening the steadfastness in the Faith of the rest of the 
Christians who had not as yet been subjected to persecution. 
When the holy Cyprian leamed of all this, he sent three letters 
to Carthage—to the clergy, the confessors and the people— 
and since the principal violators of the ancient piety of the 
Church were priests, Cyprian reproved them mostof all in his 
epistles. Everyone in common—clergy and laity—the saint 
urged to await a conciliar discussion on the re-admission of 
the lapsed into the Church, and he promised to convoke such 
a council when the persecution had ended and he himself 
returned to Carthage. The holy hierarch asked the confessors 
to give particular attention to the matter and its merits, to the 
nature and quality of the sinful fall of each of those to whom 
they would offer their mediation. But none of these epistles 
‘was entirely successful in its results. ‘True, the priests who 
were obedient to their archpastor ceased to admit the lapsed 
to the fellowship of the Church on a par with the faithful and 
exhorted them first o expiate their sin by sincere repentance; 
but even after this certain of the lapsed did not want to 
undergo penance or await the resolution of their case after the 
conclusion of the persecution, but demanded remission of 
their sins without delay. The holy Cyprian, however, did not 
decrease his demands after leaming of the disobedience of 


several of the lapsed Christians. Adhering firmly to the good 
order of the Church, from his place of hiding the holy 
hicrarch opened a correspondence with neighboring bishops, 
that, with their consent, him might further strengthen his own: 
demand that the lapsed undergo penance. In reply to his 
letters, the bishops informed him that they fully approved his 
requirements and wrote to him that, such being the case, he 
‘ought not to hold his resolution in abeyance until a council 
could meet after the persecution ended. 

But while the neighboring bishops were openly confirm- 
ing and approving the saint's demands conceming the 
lapsed, the confessors declared that they were not in agree- 
ment with him. One of them, a man named Lucian, wrote a 
letter to Cyprian in behalf of them all, in which he informed 
the holy hierarch that all the confessors were issuing letters 
of peace to the lapsed; Lucian wrote a similar letter to the 
Roman confessor Celerinus. Emboldened by the confessors’ 
‘Support, the lapsed in several cities of the province of Africa 
rebelled against their hierarchs and threatened and de- 
manded of them that they extend to them the peace which 
they believed the confessors and martyrs had already given 
them. In Carthage itself, unruly laymen audaciously began 
to demand their reconciliation to the Church. But the holy 
Cyprian exhorted the clergy and the faithful to act as he had 
directed before. As. result, the well-intentioned among the 
lapsed humbled themselves and promised to obey their 
bishop. Shortly afterwards, several of them wrote a letter to 
the saint, acknowledging their fall into sin, stating that they 
were undergoing the penance prescribed by the Church’s 
canons, and that they desired a speedy reconciliation with the 
faithful, but awaited the return of their bishop, averring that 
reconciliation reached in his presence would be more 
acceptable to them. 

Shortly after this, it was revealed to the holy hierarch in 
a vision that peace would soon be re-established in the 
Church, that the persecution would continue for abrief time, 
and only for some, and that, depending on their diligence in 
prayer, peace could follow rapidly. And in fact the vision of 
Saint Cyprian was justified by actual events. Even though 
the persecution of Christians continued in Carthage, it was 
not executed with full vigor. The pagans began to allow the 
confessors of Christ's name to enjoy more and more free- 
dom. Those who were in prison were set free, and those who 
had been exiled were permitted to retum to their homeland. 
However, the persecution was not ended. Many cares and 
vexations lay before the glorious archpastor, the holy Cyp- 
rian, 

While the saint was absent, there was a need for priests 
and clergy in Carthage. The holy hierarch chose four vicars, 
to whom he entrusted the task of carefully ascertaining the 
age, spiritual state and merits of those who were to be 
ordained by the Saint to one or another of the hierarchal 
ranks. These vicars elected Caldonius and Herculanus as 
bishops for the two dioceses nearest to Carthage, and 


subsequently chose Rogatianus, a priest of Carthage and 
confessor, and a clergyman named Numidicus. These men 
immediately took steps to carry out the will of their bishop. 
But in fulfilling the task entrusted to them, they encountered 
powerful opposition on the part of those who were dissati 
fied with Cyprian’s lawful and necessary concern to select 
the most worthy as ministers of the Church. One such mal- 
content was a certain layman named Felicissimus; another 
was the priest Novatus; and they were joined by four other 
priests who were afraid that Saint Cyprian would bring them 
to ecclesiastical court and justly depose them. All of them, 
but especially the priest Novatus, urged Felicissimus to 
initiate a rebellion against theirlawful bishop. When the holy 
one learned of this, he excommunicated Felicissimus and 
threatened to impose a similar punishment on all his parti- 
sans; furthermore, he commanded that the epistle he wroteon 
this occasion be read to the people and sent to the clergy in 
Carthage. At the time there were only six fervent adherents 
of Felicissimus, who were accordingly cut off from the 
Church; but since others joined his party, the rebellion 
initiated by him was not quelled. 

‘Saint Cyprian had intended to return to Carthage for the 
feast of Pascha, but in view of the fact that the rebellion of 
Felicissimus and his adherents had not yet come toanend, he, 
feeling that his appearance at that juncture would exacerbate 
the confusion, decided to celebrate the feast of Pascha in his 
place of hiding; but that his enemies might not win greater 
success in his absence, he exhorted his flock in writing not to 
trust the pemicious words of the rebels. The holy archpastor 
suffered bitterly for his flock at that time, and his sorrow was 
expressed in the epistle he wrote to the Christians of Carthage 
on this occasion: “What sufferings do I now endure, dearest 
brethren, that I myself am not able to come to you at the 
present juncture, that I myself cannot approach you each one, 
that I myself cannot exhort you according to the teaching of 
the Lord and of His Gospel! An exile of, now, two years has 
not been sufficient, and a moumful separation for you, from 
your countenance, and from your sight, continual grief and 
iamentation, which, in my loneliness without you, breaketh 
me to pieces with my constant mouming, nor my tears 
flowing day and night, that there is not even an opportunity 
for the priest, whom ye made with so much love and eager- 
ness, to greet you, nor to be enfolded in your embraces. This 
greater grief is added to my wom spirit, that in the midst of 
so much solicitude and necessity I am not able myself to 
hasten to you, since, by the threats and by the snares of 
perfidious men, we are anxious that on our coming a greater 
tumult may not arise there; and so, although the bishop ought 
to be careful for peace and tranquility in ll things, he himself 
should seem to have afforded material for sedition, and to 
have embittered persecution anew. Hence, however, be- 
loved brethren, I not only admonish but counsel you, not 
rashily to yield an easy consent to deceitful sayings, not to 
take darkness for light, night for day, hunger for food, thirst 


for drink, poison for medicine, death for safety.... The Lord 
crieth aloud: ‘Hearken not unto the words of the false 
prophets, for the visions of their own hearts deceive them, 
‘They speak, but not out of the mouth of the Lord. They say 
to those who despise the word of the Lord, “Ye shall have 
peace’ [Jer. 23: 16-17]. They are now offering peace who 
have not peace themselves... Let no one, beloved brethren, 
make you to err from the ways of the Lord; let no one snatch 
you, Christians, from the Gospel of Christ 
sons of the Church away from the Church; let them perish 
alone for themselves who have wished to perish; let them 
remain outside the Church alone who have departed from the 
Church; let them alone be without bishops who have rebelled 
against bishops... Depart from such, I entreat you, and 
acquiesce in our counsels, who daily pour out for you 
continual prayers to the Lord, who desire that you should be 
recalled to the Church by the clemency of the Lord, who pray 
for the fullest peace from God, first for the Mother [Church], 
and then for Her children. Join also your petitions and 
prayers withour prayers and petitions; mingle yourtears with 
our wailings...” [Epistle 39, To the People, Concerning Five 
Schismatic Priests of the Faction of Felicissimus, chs. 4-6). 
‘And thus so movingly exhorting those who could recognize 
in his words the voice of patemal love, the holy Cyprian 
threatened with punishment—excommunication from the 
CChurch—those who would not submit to him. ‘This letter, of 
course, held Christians of good faith in obedience to theit 
hierarch. 

Soon after this, when Novatus, at the instigation of his 
confederates, without the consent or knowledge of Saint 
Cyprian, “ordained” Felicissimus to the diaconate, Cyprian 
‘wrote two more epistles to the clergy and the people concem- 
ing this uncanonical ordination. The rebellion of Felicis- 
simus was brought to an end at a council which was held 
when Cyprian retumed to Carthage, in 251. Cyprian himself 
presided at the council, which addressed itself to two ques- 
tions: the schism of Felicissimus and the re-admission of the 
lapsed to communion with the faithful. After long and 
careful deliberation, the fathers of the council unanimously 
resolved that fellowship with the Church ought not to be 
denied to the lapsed, lest, despairing of the mercy of God, 
they begin to live like the heathen; yet neither ought they to 
be re-admitted to communion prematurely: their re-admis- 
sion to the Church should be preceded by lengthy penance, 
prayer to God accompanied by tears, and an investigation 
into the state of the morals of each. Moreover, various 
degrees of penitence were established for the lapsed. But 
Felicissimus and those who shared his views were excom- 
municated from the Church as rebels against the authority of 
the bishop. 

‘The enemies of Cyprian, however, were still not brought 
to order. The priest Novatus soon betook himself to Rome, 
and there, showing himself unfaithful to Felicissimus, joined 
to party of Novatian, which resulted in considerable discord 


inboth the Church of Rome and the Church of Carthage. And 
Felicissimus and his partners in sedition caused a new 
rebellion against the holy hierarch Cyprian within a year’s 
time. 

Novatian began to disseminate false teaching in Rome, 
maintaining that the lapsed ought not to be re-admitted to 
communion under any circumstances, even if they offered 
repentance; furthermore, he attempted to wrest the episcopal 
dignity from the Roman priest Comelius, the canonically 
elected candidate. With Novatus’ codperation, Novatian 
managed to induce three Italian bishops to consecrate him to 
the episcopacy. 

With truly Christian wisdom, the holy Cyprian tried to 
severall divisions and uprisings within the Church at the very 
root. By anencyclical epistle, he informed the bishops of the 
African provinces of the canonical consecration of Comelius 
as Pope of Rome, and also of the uncanonical acts of 
Novatian. The godly hierarch did not cease to instill in all the 
truth that, where one bishop has been canonically elected and 
ordained, another bishop cannot be appointed; and he ad- 
monished those who were disturbing the peace of the Church 
to bring an end to the pemicious divisions and disputes and 
to retum to the bosom of the one true Church Universal. To 
protect the faithful from falling prey to the false teachings of 
Novatian and Felicissimus, the Saint wrote his treatise On the 
Unity of the Church. 

Cyprian’s trials were not at an end, Others there were 
who continued to sow the tares of discord and turmoil in the 
church, Thus, a certain heretic named Privatus, aconfederate 
of Felicissimus, secured the uncanonical consecration of 
Fortunatus as bishop of Carthage. Yet after Cyprian admon- 
ished them, the partisans of Fortunatus began to abandon him 
and retum to the peace of the Church. To bring an end to all 
the divisions and disagreements engendered by the enemies 
of the Church, the holy Cyprian decided to convoke a local 
council in Carthage, one of several such held in that city. At 
this council many questions touching upon the inner life of 
the Church were decided, as, for example, the necessity of 
baptizing heretics. Little by litte, the tumult introduced into 
the Church by the disobedient began to die down, and peace 
and tranquility abode in the Church. 

But it pleased the Lord to visit upon the holy Cyprian a 
new trial: hard on the heels of the persecution by the pagans 
came a natural disaster—a visitation of the plague. The 
unexpected outbreak of contagion was terrible for Christians 
and pagans alike. For a considerable time the plague raged 
without abating in every province, inevery city, andinnearly 
every family. The shared calamity moved the holy hierarch 
to self-denying and noble activity. At a time when the 
heathen became only more set in their self-love, when they, 
to all appearances, gave themselves over entirely to a fear 
which caused them to abandon their dearest kinfolk and leave 
the dead unburied in the streets, the Christians, led by 
Cyprian, remained undaunted. The saint himself did not 


confine himself to exhortations, but by his own example 
showed himself a model which all Christians could worthily 
emulate. The plague was accompanied by its usual dread 
companions—drought and famine. Moreover, the borders of 
the Roman Empire were breached by invading Numidian 
barbarians who carried many away into captivity. The Chris- 
tians of Carthage, led by their holy archpastor, donated 
money to ransom as many of the captives as they could. 

‘Thus, during the dreadful common tribulation, Saint Cyprian 
did everything possible to ease the plight of the suffering 

Despite this, there were those among the pagans who 
dared to believe that the plague and all the other common. 
disasters were visited upon them by their gods as punishment 
for their failure to force the Christians to worshipthem, Such 
Tumors were spread especially by Demetrianus, Proconsul of 
Africa; and, following him, others among the heathen re: 
peated this slander. The holy Cyprian refuted this erro 
another of his treatises. The disasters of the world, he wrote 
to Demetrianus and all who shared his opinions, “happen not 
‘on account of us [Christians] by whom God is worshipped, 
but are called down by the sins and deservings of you, by 
whom God is neither in any way sought nor feared, because 
your vain superstitions are not forsaken, nor the true religion 
knownin such wise that He Who isthe one God overall might 
alone be worshipped and petitioned... Behold, the Lord is 
angry and wrathful, and threateneth, because ye tum not unto 
Him, ...though all these things come as the consequence of 
the sins that provoke them, and God is more deeply indignant 
when such and so great evils avail nothing!... Ye neither 
worship God, nor do ye at all permit Him to be worshipped; 
and while others who venerate not only those foolish idols 
and images made by men’s hands, but even portents and 
monsters besides, are pleasing to you, itis only the worship- 
per of God who is displeasing to you. The ashes of victims 
and the piles of cattle everywhere smoke in yourtemples, and 
God’ altars are either nowhere or are hidden... Ye should 
be ashamed to worship those whom ye yourselves defend; ye 
should be ashamed to hope for protection from those whom 
ye yourselves protect. Oh, would ye but hear and see them 
when they are adjured by us, and tortured with spiritual 
scourges, and are ejected from possessed bodies with tor- 
tures of words, when, howling and groaning at the voice of 
man the power of God, fecling the stripes and blows, they 
confess the judgment to come!... There flourishes with us 
the strength of hope and the firmness of faith. Among these 
very ruins of a decaying world our soul is lifted up, and our 
courage unshaken: our patience is never anything by joyous; 
and the mind is always secure of its God...” (Treatise V: An 
Address to Demetrianus, chs. 5, 7, 12, 14-15, 20). 

Before long, the time drew nigh for the holy Cyprian to 
suffer martyrdom. Valerian became emperor [reigned 253- 
260) and raised a terrible persecution against the Christians, 
of which news soon reached the Church of Africa. As usual, 
while there were those who were faint of heart, there were 


also many who were kindled with zeal to stand fast coura- 
geously for the Faith. “But what more fitly or more fully 
agreeth with my own care and solicitude, than to prepare the 
people divinely entrusted to me, and an army established in 
the heavenly camp, by assiduous exhortations against the 
darts and weapons of the devil?” Saint Cyprian wrote Bishop 
Fortunatus at that time [Treatise XI: Exhortation to Martyr- 
dom, Addressed to Fortunatus, ch. 2}. Yet in addition to oral 
and written admonitions, the holy one showed himself to be 
an example of fearless confession of the Faith before the 
pagans, 

After the persecution against the Christians was pro- 
claimed, Aspasius Paternus, the Proconsul of Africa, re- 
ceived an edict from the emperor, who ordered him to compel 
the Christians to worship the idols; furthermore, the bishops 
of the Christians were declared subject to banishment, and 
Christian gatherings were forbidden. It was the proconsul’s 
intention to force Saint Cyprian to deny the Christian Faith 
first, and for this reason he summoned him to an interroga- 
tion, When the holy one arrived, the proconsul said to him: 
“The emperor hath ordered me to compel all Christians to 
worship the idols. What sayest thou to this?” The saint 
answered: “Iam a Christian and a bishop of the Christians. 
I know no other gods than the one true God Who created 
heaven, the earth, the sea, and all that is therein. This God do 
we Christians serve day and night.” The proconsul then 
“Dost thou persist in this intention?” Cyprian replied: “A 
good intention which acknowledgeth God cannot change.” 
‘The proconsul said: “Then, in accordance with the edict of 
the emperor, thou must needs go into exile.” The holy one 
responded: “Willingly shall I go.” ‘Then the proconsul put 
another question to the saintly hierarch: “I have received 
orders from the emperor not only regarding bishops, but also 
the priests. Wherefore, tell me: who are the priests in this 
city?" To thisthe saint answered: “By your own laws ye have 
forbidden any to be informers. Wherefore, I am not able to 
reveal their names. But if ye search for them, ye will of 
course find them in the city.” The proconsul added: “The 
emperors have also forbidden any assemblies to be held in 
any place.” St. Cyprian answered him, saying: “Do what 
thou hast been ordered.” 

Soon after this, the holy hierarch was banished to Curu- 
bis, a village several days’ joumey from Carthage. The 
Deacon Pontius, the author of a life of the saint, voluntarily 
accompanied him to his place of exile. On the day of his 
arrival in that place, St. Cyprian beheld a vision at night, 
which foretold his martyrdom. This he related to the Deacon 
Pontius as follows: “There appeared to me while I was yet 
sunk in the repose of slumber, a young man of unusual 
stature, who, as it were, led me to the pretorium, where it 
seemed to me that I was Ied before the tribunal of the 
proconsul, who was then sitting. When he looked upon me, 
he began at once to note down a sentence on his tablet, which 
I knew not, for he had asked nothing of me with the accus- 
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tomed interrogation. But the youth, who was standing at his 
back, very anxiously read what had been noted down. And 
because he could not then declare it in words, he showed me 
by an intelligible sign what was contained in the writing on 
that tablet. For, with hand upraised and flattened like a blade, 
he imitated the stroke of the accustomed punishment, and 
expressed what he wished to be understood as clearly as by 
speech. understood the future sentence of my suffering and 
began to ask and to beg immediately that a delay of at least 
‘one day should be accorded me, until I should have arranged 
my property in some reasonable order. And when I had 
urgently repeated my entreaty, he began again to note down, 
I know not what, on his tablet. But I perceived from the 
calmness of his countenance that the judge’s mind was 
moved by my petition, as being a just one. Moreover, that 
youth who already had disclosed to me the intelligence of my 
suffering by gesture rather than by words, hastened to signify 
repeatedly by secret signal that the delay was granted which 
had been asked for until the morrow, twisting his fingers one 
behind the other, And I, although the sentence had not been 
read, although I rejoiced with very glad heart with joy at the 
delay accorded, yet trembled so with fear of uncertainty of 
the interpretation, that the remains of fear still set my exulting 
heart beating with excessive agitation” (The Life & Passion 
of Cyprian, Bishop & Martyr, by Pontius the Deacon, ch.12), 
‘The saint interpreted this vision asa forewaming by God that 
he would suffer martyrdom by being beheaded for his con- 
fession of the name of Christ. ‘The one day of life granted 
him, according to the vision, Cyprian interpreted as signify- 
ing a year. And in fact, one year later he was beheaded by the 
sword. 

While in exile, the holy Cyprian spent all of his time in 
divine contemplation, preparing himself for death. In the 
place of his banishment he penned many theological trea- 
tises. All who came to him for soul-saving discourse he 
instructed, encouraging everyone to be firm in the Faith, not 
tobe afraid of the threats of the torturers, norto fear suffering 
forconfessing the name of Christ. He exhorted the Christians 
not to be attached to the transitory and fleeting pleasures of 
this life, but to seek after life everlasting. 

During the time of his banishment, the holy Cyprian 
patiently endured all privations for Christ’s name, treating 
his place of exile as hough it were hishomeland; because for 
the Christian who has placed all his trust in God, his native 
land and home are only a place of sojoumn, according to him 
who said:“‘Iam asojoumer with Thee, and astranger, as were 
all my fathers” [Ps. 38: 13]. On the other hand, for such a 
‘Christian his place of exile and sojourning are his native land, 
for in every place he sees God Who abides near him, as it is 
written: “I beheld the Lord ever before me” [Ps. 15: 8]. 

A year passed, and the above-mentioned Aspasius Pater- 
‘nus was replaced as proconsul by Galerius Maximus. At that 
time, the Emperor Valerian issued another cruel edict of 
persecution against the Christians. This time he demanded 


that all Christian bishops and priests, indeed all the leaders of 
the Christian communities, be removed from any position of 
authority and deprived of their property; and if they contin- 
ued to adhere to the Christian Faith they were to be put to 
death. The emperor’s command became known in Africa 
when the proconsul Galerius Maximus went to the city of 
Utica, whither a great many Christians from various locali- 
ties had been exiled. The proconsul wished to initiate the 
persecution of the Christians there and ordered his soldiers to 
fetch thither the holy Cyprian. 

Ever prepared to receive martyrdom with complete se- 
renity and fearless demeanor, the holy bishop nevertheless 
considered it better and more profitable to accomplish the 
feat of martyrdom in the midst of his flock. Reasoning inthis 
manner and following the advice of his friends, who ir 
formed him that guardsmen had set out to bring him to Utica, 
Cyprian concealed himself for a while in a certain place, but 
only until such time as the proconsul retumed to Carthage. 
And lest this temporary digression prove the subject of 
scandal, he wrote a letter to his clergy and flock, in which he 
explained the reason for his withdrawal. In this letter, St. 
Cyprian issued his final instructions to the faithful under his 
pastoral oversight. 

No sooner did the proconsul Galerius Maximus arrive in 
Carthage than Cyprian immediately left his place of solitude. 
Without delay the govemor dispatched two men of rank with 
orders to arrest the bishop. Manfully the holy one accepted 
the struggle of martyrdom and joined the two men in their 
chariot, travelling back to Carthage. But since, by the 
‘governor's order, the trial of God's holy hierarch was post- 
poned to the following day, Cyprian was brought to the home 
of one of those men to spend the night. There the saint took 
his rest. Moreover, because of the sympathy and trust he 
inspired in his overseer, he was left only lightly guarded. 

Meanwhile, report spread through the city that Bishop 
Cyprian had retumed from exile to meet a martyr's death; 
and straightway the Christians gathered at the house where 
Cyprian was staying, desiring to see their pastor and teacher 
for one last time. In this the Christians displayed in their 
regard for the saint even more love and loyalty than when 
they had elected him their bishop. They refused to be parted 
from their beloved archpastor until his execution, and there- 
fore spent the whole night without sleep before the portals of 
that house, The Christians did so not because they wished to 
free the holy one from the hands and authority of the pagans, 
but that they might be counted worthy to receive their 
spiritual father’s final blessing. 

In the moming, the holy Cyprian was led forth from the 
house and brought before the proconsul for interrogation. 
‘The govemor asked the saint: “Art thou Thascius Cyprian?” 
‘The saint answered: “Yea, Iam he.” Then the governor sai 
“Art thou the father of these sacrilegious men?” St. Cyprian 
replied: “Yea.” The proconsul then continued the interroga- 
tion, saying: “The most sacred emperors order thee to sacri- 
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fice.” To this the holy one answered: “I will not sacrifice.” 
‘The proconsul said: “Consider well thy decision.” But the 
saintly bishop responded: “Do what is required of thee. 
‘There is no room for reflection in so clear a matter.” After 
this, the proconsul took counsel with other judges who were 
present at the questioning, and, charging Cyprian with sacri- 
lege against the gods, he pronounced the death sentence: 
“Cyprian, bishop of the Christians, will be beheaded by the 
sword.” The holy hierarch, hearing the verdict, rejoiced and 
exclaimed for all to hear: “Thanks be to God!” The people, 
having beheld all that had transpired, tumed to the proconsul 
and began to cry: “Let us die with him!” And there was a 
‘great tumult among the crowd. 

When the holy archpastor was led forth to the place of 
‘execution, the Christians followed their bishop, weeping for 
their impending loss, When they reached their destination, 
the saint removed his outer robe, knelt down and began to 
pray to God. When he had prayed for atime, the hieromartyr 
gave his blessing and peace to all and ordered his friends to 
give the executioner twenty-five pieces of gold, thus tuming 
‘even the occasion of his death into one for generosity, Then, 
binding a kerchief over his eyes, he extended his arms to a 
priest and a subdeacon to hold. Meanwhile, certain of the 
Christians laid out cloths and napkins before the hierarch, 10 
catch the blood when it fell, for it was a precious treasure. 
Finally, the saint inclined his head, which was duly severed 
from his body. Thus did God's holy rarch end his life, 
suffering for the glory of Christ our God, in the year 258. 

The precious body of the hieromartyr was bome away at 
night, accompanied by torches and chanting, to the private 
cemetery of the procurator Macrobius Candidianus, and 
there was committed for burial. Centuries later, during the 

ign of Charlemagne, the relics of the hieromartyr Cyprian 
of Canhage were transferred to the city of Arles in France, 
and later yet to the Monastery of St. Comelius in the city of 
Compitgne. 

The impious tyrants, however, did not escape punish- 
‘ment: it was not long before the righteous retribution of God 
overtook them. Not many days after the martyrdom of St. 
Cyprian, in accordance with God's judgment, the proconsul 
Galerius Maximus fell dead. And the Emperor Valerian, 
‘who had persecuted the Christians with cruelty, was captured 
during a brutal campaign against the Persians and perished in 
prison, surrounded by his enemies. 

‘The holy Cyprian has left as a legacy to the Orthodox 
Christians who have come after him a great many writings of 
both catechetical and moral content. The greater portion of 
them consists of about eighty letters; but in addition to these 
the hieromanyyr also wrote several individual treatises. The 
saint dealt with the role of the pastor within the Church, with 
virgins, with those who were tortured and those who lapsed, 
with pagans and Jews, heretics and schismatics. For the 
pastors of the Church, St. Cyprian wrote his “Treatise on 
Jealousy & Envy”, the fruit of a truly apostolic spirit, with 


instructions on how one ought to act for the peace and good 
of the Church. For virgins he wrote: “On the Dress of 
Virgins.” His love for those undergoing suffering impelled 
the saint to write three remarkable compositions: “On the 
Advantage of Patience”, “On Works & Alms” and “On 
Mortality”. His “Treatise on the Lapsed” contains edifying 
thoughts concerning repentance. The polemical writings of 
St. Cyprian, in which he vindicates Christianity to the detri- 
ment of paganism, include: the “Address to Demetrianus” 
and“On the Vanity of Idols.” His “Three Books of Testimo- 
nies Against the Jews” include a brief outline of Christian 
faith and activity and a reproof of the stiff-necked Jews. To 
denounce heresies and schisms St. Cyprian wrote his “Trea- 
tise on the Unity of the Church.” In his work “Exhortation to 
Martyrdom, Addressed to Fortunatus”, the holy hierarch 
calls all Christians in general to stand firmly in spirit during 


times of persecution. The Blessed Jerome remarked that the 
writings of Cyprian were more renowned than the sun; and 
the fathers who took part in the Ecumenical Councils of 
Ephesus and Chalcedon quoted his works to defend the 
Christian Faith against attacks by heretics and to reprove 
those whose belief was in error. 

‘And many other soul-saving truths did the holy Cyprian 
disclose in his writings, to the glory of our Lord, God and 
Savior Jesus Christ. Amen. 


Translated from the Russian by the Reader Isaac E. Lam- 
bertsen, from The Lives of the Saints in the Russian 
Language, As Set Forth in the Menology of S. Dimitry of 
Rostoy, Vol. XII (August) (Moscow: Synodal Press, 1911), 
pp. 583-610. Copyright © 1989. All rights reserved by the 
translator. 


TWO LETTERS OF ST. CYPRIAN 
CONCERNING THE BAPTISM OF HERETICS 


The two letters (nos. 69 & 70) which follow, both written 
in the mid-third century by St. Cyprian while he was bishop 
of Carthage, are edited (but not amended! ) from the transla- 
tion of the Rev. Ernest Wallis in The Ante-Nicene Fathers, 
vol. V; Eerdmans; Grand Rapids 1978. 


Greetings to Januarius and other bishops of Numidia! 

When we were together in council, dearest brethren, we 
read your letter which you wrote to us concerning those who 
seem to be baptized by heretics and schismatics, asking 
‘whether, when they come to the Catholic Church, which is 
one, they ought to be baptized. On this matter, although you 
yourselves hold thereupon the truth and certainty of Catholic 
rule, wenevertheless put forward our opinion, since you have 
thought that of our mutual love we ought to be consulted. 

This opinion we offer, not as a new one, but we join with 
you in mutual agreement, in an opinion long since decreed by 
‘our predecessors, one observed by us — judging, that is, and 
holding it for certain that no one can be baptized abroad 
outside the Church, since there is one baptism appointed in 
the holy Church, And it is written in the words of the Lord, 
“They have forsaken me, the fountain of living waters, and 
hewed them out broken cistems, which can hold no water” 
{Jer 2:13]. And again, sacred Scripture warms, and says, 
“Keep thee from strange water, and drink not from a fountain 
of strange water” [Prov 9:19(LXX)]. Itis required, then, that 
the water should first be cleansed and sanctified by a priest, 
that it may wash away by its baptism the sins of the man who 
is baptized. For the Lord says by Ezekiel the prophet: “Then 
will I sprinkle clean water upon you, and ye shall be cleansed 
from all your filthiness, and from your idols will I cleanse 
you: anew heart also will I give you, and anew spirit will 
put within you” (Ezek 36:25f]. 
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But how can he cleanse and sanctify the water who is 
himself unclean, and in whom the Holy Spiritis not? For the 
Lord says in the book of Numbers, “And whatsoever the 
unclean person toucheth shall be unclean” [Num 19:2], Or 
how can he who baptizes give to another remission of sins, 
who himself, being outside the Church, cannot put away his 
‘own sins? 

But moreover, the very interrogation which is put in 
baptism is awitness of the truth. For when we say, “Dost thou 
believe in eternal life and remission of sins through the holy 
Church?” we mean that remission of sins is not granted 
except in the Church; and that among heretics, where there is 
‘no Church, sins cannot be put away. 

‘Therefore, they who assert that heretics can baptize must 
cither change the interrogation, or maintain the truth — 
unless, indeed, they attribute a church also to those who, they 
contend, have baptism. Itis also necessary that he should be 
anointed who is baptized; so that, having received the chrism, 
that is, the anointing, he may be anointed of God, and have 
in him the grace of Christ. 

Further, it is the Eucharist whence the baptized are 
anointed with the oil sanctified on the altar. But he cannot 
sanctify the creature of oil, who has neither an altar nor a 
church. So also, there can be no spiritual anointing among 
heretics, since it is manifest that the oil cannot be sanctified 
northe Eucharist celebrated atall among them. But we ought 
to know and remember that it is written, “Let not the oil of a 
sinner anoint my head” (Ps 112:5(LXX)], which the Holy 
Spirit before forewamed in the Psalms, lest anyone going out 
of the way and wandering from the path of truth should be 
anointed by heretics and adversaries of Christ. 

Besides, what prayer can a priest who is impious and a 
sinner offer for a baptized person? For it is written, “God 


heareth not a sinner; but if any man be a worshipper of God, 
and doeth His will, him He heareth” (Jn 9:31]. Who, 
moreover, can give what he himself has not? Or how can he 
discharge spiritual functions who himself has lost the Holy 
Spirit? And therefore he must be baptized and renewed who 
comes untrained to the Church, that he may be sanctified 
within by those who are holy, since it is written, “Be ye holy, 
for 1 am holy, saith the Lord” (Lev 19:2}. Thus, he who has 
been seduced into error, and “baptized” outside of the 
Church, should lay aside even this very thing in the true and 
ecclesiastical baptism — that is, that he, a man coming to 
God, while he sought for a priest, fell by the deceit of error 
upon a profane one. 

But it would be to approve the baptism of heretics and 
cs, to admit that they have truly baptized. For 
‘part cannot be void, and part be valid. If one could 
baptize, he could also give the Holy Spirit. But if he cannot 
sive the Holy Spirit, because he that is appointed without is 
not endowed with the Holy Spirit, then he cannot baptize 
those who come. For both baptism is one and the Holy Spirit 
isone, and the Church founded by Christ the Lord upon Peter, 
by asource and principle of unity, is also one. Thus it follows 
that, since with them all things are futile and false, nothing of 
that which they have done ought to be approved by us. 

For what can be ratified and established by God, which 
is done by those whom the Lord calls His enemies and 
adversaries? As He sets forth in His Gospel, “He that is not 
with me is against me; and he that gathereth not with me, 
‘scattereth” (Lk 11:23]. And the blessed Apostle John also, 
keeping the commandments and precepts of the Lord, has 
laid it down in his epistle, and said: “Ye have heard that 
antichrist shall come: even now there are many Antichrists; 
whereby we know that it is the last time. ‘They went out from 
us, but they were not of us; forif they had been of us,no doubt 
they would have continued with us” (1 Jn 2:18). 

‘Therefore we also ought to gather and consider whether 
they who are the Lord's adversaries, and are called anti- 
christs, can give the grace of Christ. Wherefore we who are 
with the Lord, and maintain the unity of the Lord, and 
according to His condescension administer His priesthood in 
the Church, ought to repudiate and reject and regard as 
profane whatever His adversaries and the antichristsdo. And 
to those who, coming out of error and wickedness, acknow!- 
‘edge the true faith of the one Church, we should give the truth 
both of unity and faith, by means of all the sacraments of 
divine grace. We bid you, dearest brethren, ever heartily 
farewell. 


Cyprian to Quintus his brother, greeting! 

Lucian, our co-presbyter, has reported to me, dearest 
brother, that you have wished me to declare to you what I 
think conceming those who seem to have been baptized by 
heretics and schismatics. Conceming this matter, that you 
may know what several of us fellow-bishops, with the 
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brother presbyters who were present, lately determined in 
council, I have sent you a copy of the same epistle. 

For I know not by what presumption some of our col- 
leagues are led to think that they who have been dipped by 
heretics ought not to be baptized when they come to us. For 
they admit that there is one baptism, which indeed is there- 
fore one, because the Church is one, and thus there cannot be 
any baptism out of the Church. Since there cannot be two 
baptisms, if heretics truly baptize, they themselves have this 
baptism. 

He who of his own authority grants this advantage to 
them, yields and consents to them, allowing that the enemy 
should seem to have the power of washing and purifying and 
sanctifying a man, But we say that those who come thence 
are not re-baptized among us, but rather are baptized. For 
indeed they do not receive anything there, where there is 
nothing. Rather, they come to us, that here they may receive 
‘where there is both grace and all truth, because both grace and 
truth are one. 

But again, some of our colleagues would rather give 
honor to heretics than agree with us. Asserting one baptism, 
they are unwilling to baptize those that come, and they thus 
ccither themselves make two baptisms in saying that there is 
‘a baptism among heretics; or certainly, which is a matter of 
much more importance, they strive to set the sordid and 
profane washing of heretics before and in preference to the 
true and only legitimate baptism of the Catholic Church, 
‘They donot heed that itis written, “He who is baptized by one 
‘dead, what availeth his washing? {Ecclus 34:25}. Now itis 
manifest that they who are not in the Church of Christ are 
reckoned among the dead; and another cannot be made alive 
by him who himself is not alive, since there is one Church 
which, having attained the grace of etemal life, both lives 
forever and quickens the people of God. 

‘They say that in this matter they follow ancient custom. 
But among the ancients, these were as yet only the first 
beginnings of heresy and schism, so that [all] those who were 
involved in them had departed from the Church, having been 
first baptized therein. These, therefore, when they retumed 
to the Church and repented, it was not necessary to baptize. 
‘This we also observe in the present day — that its sufficient 
to lay hands for repentance upon those who are known to 
have been baptized in the Church but have gone over from us 
to the heretics if, subsequently acknowledging their sin and 
putting away their error, they retum to the truth and to their 
parent. 

“Thus, since it had already been a sheep, the Shepherd 
may receive into His fold the estranged and vagrant sheep, 
But if he who comes from the heretics has not previously 
been baptized in the Church, but comes as a stranger and 
entirely profane, he must be baptized, that he may become & 
sheep, because in the holy Church is the one water which 
makes sheep. Therefore, because there can be nothing 
common to falsehood and truth, to darkness and light, to 


death and immortality, to Antichrist and Christ, we ought by 
all means to maintain the unity of the Catholic Church, and 
ot to give way to the enemies of faith and truth in any 
respect. 

Neither must we prescribe this from custom, but 
overcome opposite custom by reason. For neither did Peter, 
whom first the Lord chose and upon whom He built His 
Church, when Paul disputed with him afterwards about 
circumcision, claim anything to himself insolently, neither 
arrogantly assume anything, in such a fashion as to claim that 
he held the primacy, and that he ought to be obeyed by 
novices and those lately come. Neither did he despise Paul 
because he had been a persecutor of the Church. Rather, he 
admitted the counsel of truth, and easily yielded to the lawful 
reason which Paul asserted. ‘This furnishes thus to us an 
illustration both of concord and of patience, that we should 
not obstinately love our own opinions, but should rather 
adopt as our own those which at any time are usefully and 
wholesomely suggested by our brethren and colleagues, if 
they be true and lawful. Paul, moreover, looking forward to 
this, and consulting faithfully for concord and peace, has laid 
down in his epistle this rule: “Moreover, let the prophets 
speak two or three, and let the rest judge. But if anything be 
revealed by another that sitteth by, let the first hold his peace” 


[1 Cor 14:29f]. In this place he has taught and shown that 
many things are revealed to individuals for the better, and 
that each one ought not obstinately to contend for that which 
he had once imbibed and held. But if anything has appeared 
better and more useful, he should gladly embrace it. 

For we are not overcome when better things are pre- 
sented to us, but we are instructed, especially in those matt 
which pertain to the unity of the Church and the truth of our 
hope and faith; so that we, priests of God and prelates of His 
Church, by His condescension, should know that remission 
of sins cannot be given save in the Church, nor can the 
adversaries of Christ claim to themselves anything belong- 
ing to His grace. 

Which thing, indeed, Agrippinus also, a man worthy of 
memory, with his other fellow-bishops who at that time 
governed the Lord's Church in the province of Africa and 
Numidia, decreed, and by the well-weighed examination of 
the common council established. His opinions, as being both 
religious and lawful and salutary, and in harmony with the 
Catholic faith and Church, we also have followed. And that 
you may know what kind of letters we have written on this 
Subject, I have transmitted for our mutual love a copy of 
them, as well for your own information as for that of our 
fellow-bishops who are in those parts. I bid you, dearest 
brother, ever heartily farewell. 


The Malevi Monastery in Greece 
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ON THE MIRACULOUS FOUNDING OF THE CHURCH OF THE ALL-HOLY MOTHER OF 
GOD IN THE LAVRA OF THE CAVES, DEDICATED TO HER DORMITION, IN KIEV 


‘The Church of the Dormition in the glorious Lavra of the 
Caves in Kiev was founded in a miraculous manner. 

‘The blessed Bishop Simon relates this as follows. 

In the land of the Varangians there lived a prince by the 
name of Africanus. He had a brother names Jakun who was 
blind, Africanushad two sons: Friand and Shimon. After the 
death of his brother, the cruel Jakun ousted his two defense- 
less nephews. As God willed, Shimon fled to Russia. The 
pious Prince Yaroslav received the exile lovingly and com- 
mitted him to the care of his own son, Vsevolod. The prince, 
living in ease and honor, became like an elder brother to 
Prince Vsevolod, 

Shimon came to love Kiev’s Lavra of the Caves greatly. 
And the holy monastery cherished a particular love for the 
forcign prince, of which we will speak below at greater 
length. 

During the princely reign of Izyaslav Yaroslavich, the 
wild Polovisy attacked the land of Russia. Then the sons of 
Yaroslav rose up in its defense: Izyaslav, Svyatoslav and 
Vsevolod. With the latter, of course, was Prince Shimon, 
who was beloved of him. The pious princes went to the Kiev 
Caves Monastery before setting out, to ask a blessing from 
the venerable Anthony. The holy elder revealed to them that, 
as God would have it, their campaign would not be success- 
ful, and there would be great losses on the part of the 
Russians, ‘The Varangian Shimon, hearing such a dreadful 
prophecy, fell at the feet of Saint Anthony, begging him to 
beseech the Lord that he be saved from death in battle with 
the Polovisy. The blessed elder said to Shimon: “O child! 
Many, many shall fall beneath the sharp-honed blades, many 
shall be put to flight, and the enemy will put to the sword 
those who remain. Many, many will drown in the river. But 
thou shalt be saved. After thy repose, they will bury thee in 
the church which will be founded in that place!” 

A the venerable Anthony predicted, the Russian forces 
were routed. ‘The princes fled. A multitude of warriors 
perished, Shimon was wounded. He lay amongst the slain 
and wounded, until suddenly, gazing up at the heavens, he 
beheld in the sky amarvellous, magnificent church. With all 
his heart he prayed: “O Lord, deliver me from bitter death, 
through the supplications of Thine all-pure Mother and of thy 
saints Anthony and Theodosius!” And, instantaneously, the 
power of God bore him up from that terrible field, and he 
found himself in the midst of his own: warriors who, by a 
miracle of God, were able to heal him. The Prince made his 
way to the Kiev-Caves Lavra, to the saintly Anthony. He 
recounted to him his vision, telling the venerable elder the 
following: “My father, Africanus, raised up a great cross 
with an image of the crucified Lord on it. He girded the 
Savior about with a precious belt of gold, which was very 
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Jong. Onthe Savior’s head he set a wonderful crown of gold. 
When my uncle Jakun commanded me to leave his domain, 
T took from the crucifix the golden belt and crown. At that 
time, I heard a voice issuing forth from the crucified Christ: 
“Watch thou, O man, and be not so bold as ever to set this 
crown on thine own head! Cary this crown to the place 
prepared for thee, where a church will be erected in honor of 
My Mother. Give the crown over into the hands of the saintly 
‘one; let him suspend it over Mine altar.” When I heard that 
divine voice, I fell to the ground in great fear and lay as one 
dead. When I came to my senses, Irose up. And when took 
ship on leaving my native land, a terrible storm arose as we 
sailed. Everyone expected to perish. Suddenly, I remem- 
bered the golden belt Ihad taken from the crucifix, and Icried 
out: “O Lond, forgive me! I shall die because I have taken 
Thy belt! Forgive me!" And suddenly, I saw in the sky a 
church. I thought: *What church can this be?" Then I heard 
a voice from above, which said: “This church will the saint 
‘erect in honor of the Mother of God, according to these 
dimensions, as thou seest. Let the venerable one measure the 
size of the church according to the length of this belt: twenty 
belts wide, thirty long, fifteen high. In this church shalt thou 
rest after thy repose.’ When the voice of God fell silent, calm 
was restored to the sea, an inexplicable serenity; all who 
sailed in my ship marvelled and gave thanks to our merciful 
God for their deliverance from death.” 

Having related this miracle tothe venerable one, Shimon 
added: “Father, thou didst indicate to me the place on which 
this church is to be constructed.” And having said this, 
Shimon handed the golden belt to the venerable Anthony: 
“Here is the measure according to which the church is to be 
built.” And he also handed over the crown, saying: “Here is 
the crown which is to be suspended over the alta.” 

‘The holy elder, rendering up thanks to Almighty God, 
said t0 Shimon; “My child, henceforth thy name shall no 
onger be Shimon, but Simon!” ‘Then he summoned Saint 
‘Theodosius and, turing to the Prince, said: “Simon, this is 
the one who will raise the church which the Lord hath shown 
thee!" And having thus spoken, the holy elder entrusted the 
golden belt and crown to the care of the blessed Theodosius. 

‘Simon had a great love for the venerable Theodos 
One day, he came to his beloved elder and asked him: “Wilt 
thou show me a kindness?” 

“What kindness?” asked the elder, amazed. “Thou 
knowest that we are poor, we live in want and have scarce 
enough food to feed ourselves.” 

“L ask thee to bless me during my lifetime on earth and 
afier my repose and thine.” 

“0 Simon, thy requestis beyond my strength! Yetifthou 
wilt sce my departure from this life, and after my repose shalt 


see the church erected on this spot, know that I have received 
boldness before the Lord. Atthistime I donot know whether 
‘my prayers are pleasing to the Lord.” 

“The Lord hath pointed thee out to me! From His all- 
pure mouth I heard of the insisted Simon. “I beseech thee 
and all the monks of the Lavra of the Caves: pray forme, and 
for my son, George!” 

The venerable Theodosius promised to fulfil the desire 
of Simon, and the latter fell at his feet, saying: “I shall not 
depart until thou fulfil my entreaty: put thy promise in 
writing.” 

‘The holy Theodosius took heed of his fervent request. 
He wrote as follows: “In the name of the Father, and of the 
Son, and of the Holy Spirit, through the supplications of our 
all-holy Mistress, the Ever-virgin Mary, Mother of God, and 
of the holy incorporeal hosts: thou shalt be forgiven in this 
life and in the life to come, when the just Judge will come to 
judge the living and the dead.” 

imon ordered that this document be interred with him 
in his coffin after his death. And from that time forth, 
Orthodox Christians began to place similar “Documents of 
Absolution” in the coffins of Christians. And to this prayer, 
the holy Theodosius added another petition: thatthe all-good 
Lord grant that Simon and his son, George, find a place on the 
Lord’s right hand in the kingdom of His resplendent glory. 

“Holy Father, pray also that the Lord forgive the sins of 
my parents and kinsmen.” 

‘And, raising up his hands to heaven, the venerable one 
prayed fervently for all the kinfolk of the man of God. 
Pacified and gladdened, Simon received the prayer of abso- 
lution as though it were a precious pearl. And he treasured 
it until his very death, and it was placed in his coffin, 

As a Varangian, Simon was a Catholic, With the 
blessing of the venerable Theodosius, he united himself to 
the Orthodox Church with all his household and those close 
to him, among whom were several Catholic priests. Nearly 
three thousand Catholics became Orthodox by God's mercy, 
through the prayers of the venerable Theodosius and An- 
thony, the wonder-workers of the Caves. 
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Now we will relate how the great Church of the Dormi- 
tion, which Simon, the servant of God, beheld in the heavens, 
was founded. 

Several years later, four master architects, very wealthy 
and famous, arrived from Constantinople. They asked the 
venerable fathers Anthony and Theodosius: “In what place 
do ye desire us to begin the construction of the church?” “In 
the place the Lord will indicate,” the saints replied. 

‘The architects were astonished. “Ye know the hour of 
your death, yet are unable to indicate the place where the 
church is to be raised up, for the construction of which ye 
have givenus somuch money!” The saints were taken aback. 
‘They had never seen the master architects before! They had 
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no gold! The holy ones summoned all the brethren of the 
monastery and asked the Greek builders: “Tell us the whole 
truth; explain everything you have told us.” 

‘The architects then related the following: 

“We were asleep in our homes. At sunrise, wondrous 
‘youths appeared to each of us, saying: “The Queen summon- 
eth you to Blachernae.’ We went, and not alone (for we 
called our relatives and friends, too). We gathered in the 
Church of Blachemae. And indeed, we did see a wondrous 
Queen, surrounded by a great company of soldiers. We did 
obeisance to her. Then she said: “I desire that ye raise up for 
me a church in Russia, in the city of Kiev.’ The Queen 
commanded us to go there. We were greatly troubled and 
said: ‘O Lady Queen, thou art sending us to a strange land; 
whither shall we go? ‘Iam sending you to Anthony and 
‘Theodosius,’ explained the Queen, pointing to you, who 
were at that time in the Church of Blachemnae. ‘Anthony will 
bless you to begin work and will soon after depart intoeternal 
rest; and within a year’s time Theodosius will follow him.’ 
‘Thus said the great Queen. From your hands we received 
gold for the construction of the church. And the Queen 
promised to reward us after the church is constructed with 
such gifis as no one on earth has ever heard of or seen. She 
vowed to come to Kiev herself to see the church, in which she 
desireth to dwell. The Queen gave us the relics of the holy 
martyrs Artemius, Polyeuctus, Leontius, Acacius, Arethas, 
James and Theodore, and commanded that they be set in the 
foundation of the future church. We asked the Queen how 
large a church she wished built. She said that she had already 
sent a belt as a measuring unit, at the command of her Son. 
‘The Queen ordered us to look up into the air. We did so, and 
beheld in the sky a wonderful, large church. Bowing down 
before the Queen, we asked: ‘In whose honor shall we erect, 
this church?” She answered: ‘I desire it to be in my name,’ 
We dared not ask: ‘Whose name?’ The Queen herself 
explained it to us: “The Church shall be dedicated to the 
Mother of God.” And having said this, she gave us this very 
icon of the Queen of Heaven, and said: ‘Let this be the 
patronal icon of the church." We did homage to the wondrous 
‘Queen with reverence and returned to our homes.” 

With great attention did the venerable fathers Anthony 
and Theodosius and all the brethren of the Monastery of the 
Caves listen to the marvellous tale of the church architects. 
‘And everyone glorified God and the Mother of God. 

‘The venerable Anthony said: “O my children, we have 
neverleftourmonastery!” Yet the Greeks swore an oath that 
they had, in front of many witnesses, received the gold of the 
‘wonderful Queen from the hands of Saints Theodosius and 
Anthony. Furthermore, the architects maintained that they 
themselves had accompanied the saints to the ship when the 
venerable ones set sail from Greece for their native land. 
fier this, the architects remained at home for a full month. 
It was already the tenth day since they had left 
Constantinople. 


‘The venerable Anthony explained to the Greeks that it 
‘was the Queen of Heaven herself who had appeared to them 
in Blachernae. It was radiant angels who surrounded her, not 
earthly warriors. And it was inhabitants of heaven, sent by 
the Mother of God, who appeared to them in sleep to order 
them to go to Blachemnae. 

‘What mercy was granted to these simple souls, these 
humble church builders! 

The Greeks bowed down before the holy fathers An- 
thony and Theodosius and again asked: “In what place 
should the church be erected?” 

For three days the venerable Anthony prayed that the 
Lord show what place He wanted. At the command of God, 
amultitude of people assembled on a field, no one having told 
them to do so. They began to select the site for the construc- 
tion of the church, Some indicated one place, others another. 
‘There was in that area a field belonging to the pious Prince 
‘Svyatopolk. As the will of God would have it, he was riding 
past on his horse at that very time. Seeing the assembled 
multitude, the Prince asked: “What do ye here?” The people 
of God answered him, and the Prince gladly donated his field 
for the construction of the church. 

Meanwhile, Saints Anthony and Theodosius had been 
praying for three days without pause. On the first night, the 
Lord appeared to Saint Anthony and said: “Anthony, thou 
hast been granted My grace!” The venerable one said to our 
Savior; “If Ihave received grace, then let there be dew 
covering all the land, but let the site for the erection of the 
church remain dry.” 

Early in the moming, in the place where the Church of 
the Dormition now stands, there was no dew: the grass was 
completely dry, while, all around, the meadow was wet, 
thoroughly saturated with dew. 

On the second night, the Lord again appeared to the 
venerable Anthony. The blessed elder again appealed to our 
Savior: “O Lord, now let all the ground be dry, but let there 
be dew upon the site for the construction of the church.” And 
in the moming, dew had fallen upon the place where the 
church was to stand; yet round about it everything was dry 

On the third day, the venerable Anthony blessed the 
place indicated by the Lord Himself. The width and length 
of the future church they measured with the golden belt. The 
holy Anthony lifted his hands up to heaven and cried out: 
“Hearken unto me, O Lord, hearken unto me! Mark this 
place with fire, that the people may understand well where 
the church is to be built.” And immediately fire fell from 
heaven, set the brushwood and thoms aflame, and burned 
away all the abundant dew. And the heavenly fire bumed a 
pit for the foundation of the future church. At the sight of this 
miracle, everyone fell to the ground in holy fear. It was 
apparent to all where the Greek architects should begin to 
build the house of the Mother of God. 

The miracles did not cease, however. From the old 
monastery church there issued forth, from time to time, anare 
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of flame, which caused the site chosen by God to sink further. 
At times the people of God beheld in that place an angel 
holding an icon. This happened through the prayers of Saint 
‘Theodosius, the builder of the new church. 

‘The founding of the Church of the Dormition took place 
in 1073, during the episcopal tenure of Bishop Michael, in 
the days of Metropolitan George, during the princely reign of 
the pious Prince Svyatoslav Yaroslavich, With his own 
hands the Prince began the excavation of the pit for the 
foundation, and he also donated one hundred gold pieces. 
‘And they set within the walls the relics of those martyrs of 
God which the Queen of Heaven herself had given the 
architects. 

The saints did not live to sce the completion of the 
construction of the church. ‘That same year, 1073, Saint 
Anthony passed on to the mansions of paradise, soonafterthe 
foundation of the church was begun; and in 1074, the Lord 
called the venerable Theodosius to Himself, These great 
saints of the Russian land departed from the earth, yet they 
remained with the brethren in spirit and offered up prayers 
for them and for all of Holy Russia at the throne of the Most 
High. 

During the abbacy of Saint Stephen of the Caves, who 
hhad heard the wonderful tale of the Greeks, the church was 
completed. 

‘The pious Prince Viadimir Monomakh witnessed how, 
at the prayers of Saint Anthony, fire had fallen from heaven 
‘on the place where the church was to be built; he had seen 
with his own eyes how a pit had been bummed in the ground 
for the foundation of the church. Vsevolod, the father of 
Viadimir Monomakh, travelled with his son from Pereaslavl’ 
to Kiev, having heard of the miracles being worked. The 
young Vladimir was sick. They set the golden belt upon him, 
which had been brought by Simon the Varangian, and the 
young Prince received healing in an instant. ‘The Christ- 
loving Prince Viadimir took the belt and, in his own city of 
Rostov, used it to measure a place on which he intended to 
cerect a church just like that in the Monastery of the Caves, 
‘The son of Prince Vladimir subsequently built such a church 
also in the city of Suzdal’. 

Ten years passed, and Greek iconographers arrived from 
Constantinople. They presented themselves to Abbot Nikon, 
and said: “Show us those who have summoned us to adom 
your church with holy icons, They hired us, in the presence 
‘of many witnessed, to paint a little church; but here we see a 
large church! We want to have a word with those who 
Take back your gold! We are retuming 


Hearing these words, Abbot Nikon was astonished. He 
had sent no one to Constantinople and had given no gold to 
anyone! 

“What did these contractors look like?” he asked. The 
iconographers described the outward appearance and said 
that one called himself Anthony, and the other, Theodosius. 


‘The reverend Abbot was amazed. “O my children, I 
cannot point out those who contracted your labors. Both of 
them have departed to the Lord, lo, these ten years hence! 
‘They pray for us and take care for the adomment of the 
church...” The iconographers were struck with awe. They 
reacted to the words of Father Nikon with suspicion. The 
Greeks called the merchants who had travelled with them, 
and who were eye-witnesses to how the two elders had paid 
over the gold for the painting of the church with icons. 

Father Nikon brought in an icon on which Saints An- 
thony and Theodosius were depicted. With great reverence 
those who had arrived kissed the icon and cried out: “Yea, 
itwastruly they who appeared tous! We believe that they are 
alive and, even after their repose, help believers and save the 
people of God who have recourse to them!” 

‘The Greck merchants had brought with them a mosaic 
for sale. They donated their costly wares for the adomment 
of the Church of the Caves with mosaic icons. Then they 
began to repent of their sin of not immediately perceiving the 
wondrous miracle of God. 

“When we arrived by ship in the city of Kanev, we saw 
‘great church above; and we asked: *What is that church?" 
“The Church of the Caves,” they answered. We were en- 
raged, for they had proposed that we sail to paint a little 
church, We decided to sail home again, But at night there 
arose a mighty storm, In the moming, we found ourselves 
near Tripolis, sailing against the current, an unknown force 
drawing us on, The ship, without oarsmen, in a single night 
led a distance which normally would have taken three 
On the second night, we saw a wondrous vision. We 
saw the interior of amagnificent, splendid church. From the 
main icon of the Queen of Heaven a wonderful voice was 
heard: ‘O men, in vain do ye refuse to submit to the will of 
my Son and myself. If ye reconsider your intention to sail 
home, I will set your ship again near my church. Know that 
ye cannot depart from thence. Ye will all be tonsured in my 
monastery. Therein ye shall live out your lives. I shall ask 
God to show you mercy in the age to come, through the 
prayers of Anthony and Theodosius, its founders.’ Thus said 
the Queen of Heaven. And in the moming we decided to sail 
down along the river. We began to row energetically, but our 
ship would not obey us. Some invisible power drew it along 
against our will, against all our efforts, against the current. 
‘We submitted to the will of God and the will of the Queen of 
Heaven. Soon, the ship drew up near the Monastery of the 
Caves.” 

‘The iconographers concluded their tale. Everyone glo- 
rified the Lord and His all-pure Mother, her wonder-working 
icons and the venerable fathers Anthony and Theodosius. 

With great reverence, with fasting and prayer, the 
iconographers undertook to adom the Church of the Caves 
with wonderful icons. 

One day, the master artisans were adorning the holy 
sanctuary with mosaic icons. Suddenly, the icon of the 
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Queen of Heaven depicted itself on the wall. Saint Alypius, 
who was helping the Greeks in their work, was present when 
this wonderful miracle took place. He was studying iconog- 
raphy under their tutelage. A miraculous radiance issued 
forth from the icon of the Mother of God. The image of the 
unwedded Bride shone more brightly than the sun, A sacred 
fear fell upon all. The people of God fell to the ground, 
Earthly eyes were unable to hear the splendor of heaven. 
When they recovered, those present lifted up their eyes in 
fear and made bold to gaze upon the shining image. A radiant 
dove, white as snow, flew from the lips of the Mother of God, 
took wing, landed on the icon of our Savior, and entered into 
theimage. Then, the dove flew from the lips ofthe Saviorand 
begantocircle about inthe church. Itflew upto each iconand 
perched on either the hand or the head of the saint of God. 
‘Then the dove descended and concealed itself within the 
patronal icon of the all-pure Mother of God. ‘The people who 
stood nearthisicon, in their simplicity of soul, setupa ladder, 
‘They looked behind the icon, but the dove was not there. The 
gaze of all was drawn again to the sanctuary, where the 
marvellous icon of the Queen of Heaven shone. The won- 
drous dove again flew out of the mouth of the Mother of God. 
It soared up to the icon of the Savior. ‘The people who were 
standing below cried out to the iconographers who were 
working far above the sanctuary: “Lay hold of it!” ‘The 
simple artisans started to reach out their hands to lay hold of 
the wondrous dove, but the heavenly bird flew again into the 
mouth of the Savior. The whole church was illuminated with 
a light which was not of this world 

‘Then everyone understood that it was no ordinary dove 
which had been flying about before them. 

‘The iconographers, adorning the Church of the Caves, 
likewise adomed their own souls with an exalted, ascetic life. 
‘They painted the icons with fasting and unceasing prayer, 
and the grace of God illumined their wonderful images. They 
all received the angelic tonsure and peacefully ended their 
lives in that monastery, as the Mother of God had foretold to 
them. Theirincorrupt relics lie in the Cave of Saint Anthony. 
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Many miracles were worked in the Monastery of the 
Caves through the wonder-working icon of the all-pure one, 
Here is one of them. 

‘There lived in the glorious city of Kiev two friends, John 
and Sergius. One day, they entered the Church of the Caves 
together. The friends beheld a heavenly light issuing forth 
from the miraculous icon of the Mother of God. This made 
them spiritual brethren. Many years later, John fell mortally 
ill. When he died, he left his five-year-old son, Zacharias, an 
orphan. The dying man summoned to his bedside ourblessed 
father Nikon, the abbot of the Monastery of the Caves. John 
«gave over to him a portion of his money to distribute to the 
poor. And for his son he left a thousand pieces of silver and 
a hundred pieces of gold. This money he entrusted to his 


spiritual brother Sergius, committing to him the care of his 
son. When Zacharias reached the age of fifteen, he wanted 
to obtain his inheritance from Sergius. Possessed by intense 
greed, at the instigation of the devil, Sergius, however, 
planned to appropriate the orphan's money for himself. He 
said nastily to the orphan: “Thy father left his property to 
God: ask Him for thy silver and gold! Thy father acted ill- 
advisedly: he gave all his money to paupers, and he left thee 
apoorman.” Bitterly did the boy weep. He had not expected 
the declared brother of his father to tum out to be an 
embezzler. Then he besought Sergius with tears to give him 
ifonly ahalforathird ofhisinheritance. But Sergius refused 
ina coarse manner. The youth then begged him to give him 
if only a tenth of his money. But the embezzler, in the grip 
of the devil, would not even give him that. 

“Let us go to the Church of the Caves, and in front of the 
miraculous icon of the Queen of Heaven, before which thou 
didst become my father’s swom brother, swear that thou 
didst not receive mine inheritance,” the youth suggested. 

‘The embezzler agreed. Without any fear of God, he 
entered the Church of the Caves, stood before the miraculous 
icon of the Queen of Heaven, and swore that his late friend 
had not committed to him the inheritance of his son. Sergius 
then tried to approach the icon, but was unable to make a 
single step toward it. He rushed to the doors of the church and 
beganto shout: “O holy fathers Anthony and Theodosius, let 
not the demon destroy me! Pray to the Queen of Heaven, that 
she drive away the demons in whose power I find myself! 
‘The gold and silver is in my house!” Sergius described the 
place where the money was hidden. Those who were sent 
found the inheritance of Zacharias in the place indicated. But 
the orphan, having miraculously received his inheritance, 
did not wish to use it himself. He gave all of it to the abbot 
and decided to forsake the world an enter the Monastery of 
the Caves, Zacharias ended his life in the angelic schema, 
and his money was used to construct a church dedicated to St. 
John the Baptist. 

‘When our blessed father John was abbot in the Monas- 
tery ofthe Caves, another miracle took place. The Monastery 
‘was preparing to celebrate a solemn consecration of the 
Church of the Caves, but they could not find a slab of rock 
suitable for the top of the holy table. A certain artisan made 
one of wood, but Metropolitan John did not want such a 
beautiful church to have a wooden holy table. And thus the 
consecration of the church was postponed day by day. 

On August 13th, the monks, on arriving in church, saw 
near the sanctuary a slab of rock and pillars of stone for the 
holy table. The brethren were amazed. Abbot John informed 
Metropolitan John of what had taken place. No one has ever 
found out by whom and whence the slab was provided. How 
could anyone have brought the heavy slab and pillars through 
the locked doors of the church without it being noticed by the 
monks? Everyone understood that the Lord had taken care 
for the adomment of the church of His all-pure Mother. On 
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the following day, August 14th, the solemn consecration of 
the Church of the Caves was held, Metropolitan John 
lamented that no other bishops were there to take part in the 
ritual. But suddenly, just as the holy apostles had been 
gathered together from all the ends of the earth for the 
domnition of the all-holy Mother of God, so, by the power of 
God, to the amazement of the Metropolitan, four God-loving 
bishops arrived: John of Chemigov, Isaiah of Rostov, 
Anthony of Yuriev, and Luke of Belgorod, The astonished 
‘Metropolitan asked the bishops: “Who informed you of the 
consecration of the church? I sent no one for you!” The 
bishops explained: “Certain young men presented them- 
‘selves before us and informed us that the consecration of the 
Church of the Caves would take place on August 14th, This 
is why we have come here!” 

Bishop Anthony of Yuriev related a miracle which had 
happened to him: “I was sick; at night, a certain monk 
appeared tome and said: ‘Tomorrow they will consecrate the 
Church of the Caves. ‘Thou must be present for the solem- 
nity.” While the monk was speaking, I suddenly felt myself 
completely recovered; and so I stand here before you.” The 
astonished Metropolitan began to initiate a search for those 
who had appeared to the bishops, when he heard a voice from 
heaven forbidding him to delve into the mysteries of God. 

‘Shaken, Metropolitan John lifted up his hands to heaven 
and cried out: “O all-holy Lady Mother of God! As thou 
<didst gather together the holy apostles from all the ends of the 
earth for thy repose, so now hast thou also gathered the 
bishops for the consecration of thy church! Bless us for this, 
work and help us, for the glory of thy Son and of thee.” 

When they consecrated the church, the clergy processed 
three times around the church. When they reached the doors 
of the church, they began to chant: “Lift up your gates, O ye 
princes!” Nota single man remained in the church who could 
ask in response: “Whois this King of glory?” A long period 
of silence ensued... when suddenly, within the church, an 
angelic voice was heard, singing: “Who is this King of 
glory?” The voice sounded forth and then died away. All 
who heard the wonderful chanting were amazed, The people 
of God marvelled and thought: “How could these unknown 
singers have gotten into the church? How could they have 
gotten past the locked doors?” Then they searched for the 
singers in the church, but could not find anyone! 

‘The people of God then understood that what they had 
heard was heavenly singing. And they glorified the Lord and 
the Queen of Heaven, and the wondrous protectors of the 
Monastery of the Caves, the venerable fathers Anthony and 
Theodosius. 

‘These incomprehensible miracles took place in the 
Church of the All-holy Mother of God, which she covered 
with her grace. 

‘The consecration of the Church of the Caves took place 
in the year 1089. 

(previously published in Horizon magazine) 


THE SUFFERING OF THE HOLY MARTYRED MONK NECTARIUS 
WHOse Memory Is CELEBRATED LOCALLY ON THE 11TH OF JULY 
IN THE SkeTE OF SAINT ANNE ON Mount ATHOS 


The holy martyred monk Nectarius was a native of the 
village of Briulla (or Vurla in the common dialect), which is 
in the diocese of Ephesus in Asia Minor. His parents were 
simple but pious folk, and he was given the name Nicholas 
atholy baptism. Orphaned by the death of his father when he 
‘was seventeen years old, the youth found himself in utter 
poverty; and in order to feed himself and his mother, he hired 
himself out as a camel-herder to a rich Moslem named 
Husein-Bey. Atthattime a deadly plague was raging, which 
wiped out the population of whole villages. To avoid this 
fate, many villagers quit their homes and took to the fields, 
where they led a life of wandering. Nicholas’ master also 
took to the fields with all his servants, of whom, in addition 
to Nicholas, there were six Greek boys. Thus, all were 
completely cut off from any fellowship with anyone else, as 
often happens at such times. ‘The master of these unfortu- 
nates, wishing to lure them from the path of Truth, told them 
that all the Christians had died of the plague, and that only 
they and the Moslems remained; furthermore, pretending to 
have their best interests at heart, he said: “If ye wish to avoid 
death by starvation, and at the same time to assure yourselves 
of furthertlfe in the age to come, ye should convert to Islam.” 
‘And the poor boys, mindful of their desperate situation, in 
their childish ignorance agreed to renounce Christianity and 
accept the Moslem religion. 

When the plague came to an end, all the villagers who 
had been wandering about the fields began to retum to their 
own homes; and Nicholas’ master, his family and servants 
returned also. Nicholas then learned that his mother had not 
died, but was alive and living in that very village. Overjoyed, 
he went to her immediately, but as soon as the pious woman 
saw Nicholas clad in Turkish garments, she said to him with 
reproach and anger: "Get thee away from me! I know not 
who thou art!” The youth, wounded of heart because of his 
‘own mother’s rejection, began to tell her how he had become 
a Moslem and how they had deceived him. But his mother, 
atruly pious Christian woman, would not acknowledge him 
as her son, and said to him with great wrath: “Get thee gone! 
I did not give birth to thee as a Turk, but as a Christian! Get 
thee hence, that I may not lay eyes upon thee!" These 
dreadful words uttered by his good mother shook the soul of 
the unfortunate apostate to its very depths: it was as though 
flaming arrows pierced his heart. Shame, repentence and the 
realization of his fall came upon him in full measure, and in 
his remorse he could no longer look upon the face of his 
mother, and departed with profound sorrow. 

After he left his mother, he did not retum to Husein- 
Agha, but went instead to Smyma. There he sought out his 
uncle, to whom he recounted his tale of woe. His uncle, 


clothing him in European garb, sent him to Constantinople, 
and advised him to travel on to Russia, where he could repent 
ofhis greatsin. Nicholas heeded the counsel of hisuncle and 
joumeyed to the old Imperial City, and from there to Wal- 
lachia [in present-day Romania); but for some reason he did 
not wish to go further, but returned instead to Smyma, where 
he again went to his uncle. The latter, however, refused to 
receive him, but drove him away for not heeding his advice. 
Asisapparent, all of these failures transpired according tothe 
providence of God, that Nicholas might struggle, not in the 
‘midst of the world, butin the wildemess, aomng experienced 
and holy men, to cleanse himself of his sin, 

At that time there chanced to be in Smyma a certain 
spiritual father from Athos the Holy Mountain, a pious and 
experienced man, to whom certain virtuous Christians of 
‘Smyma introduced Nicholas, begging him to administer 
spiritual healing to him. The spiritual father, hearing the 
confession of the apostate, admonished him at length, and 
then counselled him to go to the Holy Mountain to work out 
his salvation. The penitent gladly agreed to this and, depart- 
ing quickly from Smyma, arrived safely on Athos. 

After his arrival, he found there a certain compatriot who 
was struggling ascetically in a remote cell, This pious monk 
received him with brotherly love, gave him aplace tostay and 
consoled him. Afterwards, he introduced him to an experi- 
enced spiritual father, who, having catechized him, received 
him back into the Orthodox Church. Thus did the blessed 
Nicholas live for a time in the cell of his hospitable compa- 
triot, leading an ascetic life; and the turmoil of his heart soon 
‘gave way to the fervor of divine love, which little by little, 
‘ever increasingly enflamed his young heart, so that Nicholas, 
out of love for Jesus Christ and because of his former 
apostasy, resolved to shed his blood and accept a martyr's 
end. His spiritual father, however, advised him not to 
undertake so great a task, graphically describing to him the 
horrible tortures and the very real danger of falling away 
from the Christian Faith again out of fear. 

‘Nicholas accepted his confessor’s advice, but his heart 
still was not at peace. Therefore, to test himself further in 
ascetic struggles, he wished to lead a life of inner stillness, 
and for this cause moved to the Skete of Saint Anne, in which 
Stephen, another of his compatriots, was struggling in the 
Kellion of the Holy Trinity. The latter readily took the young 
ascetic ons one of his disciples and in time tonsured him into 
monasticism, giving him the new name Nectarius. After 
receiving the tonsure, Nectarius began to increase his labors, 
‘spending whole nights in vigil, prayer and prostrations, and 
subsisting on bread and water alone. But seeing the young 
ascetic excelling in the virtues, and desiring to weaken him, 


the devil began to vex the brethren with whom he dwelt; and, 
listening to the promptings of the evil one, they so came to 
hate Nectarius that they began to beg Stephen to expell him 
from their community. But the prudent Stephen, perceiving 
in this lack of love the machinations of the malice of our 
ancient foe, would not listen to the entreaties of the brethren; 
on the contrary, he exhorted them to rid themselves of their 
anger, which is something alien to the servants of God, and 
told them that they should consider themselves fortunate and 
thank God, that He had counted them worthy to live with a 
future martyr of Christ. These words dispelled all the 
darkness and intrigue of the enemy, and thenceforth the 
brethren changed their opinion of Nectarius and began to 
treat him with love, 

Finally, the time drew nigh for Nectarius to take upon 
himself the struggle of martyrdom, forhis heart, buming with 
divine love, could no longer bear the buming of that flame, 
and he began to beg the elder Stephen to bless him for the 
struggle. ‘The experienced elder would not consent to his 
request, for he saw that Nectarius was still very young to 
undertake such a feat. But the monk would not abandon his 
intention and besought Stephen with even greater insistence 
to give him leave to go forth and suffer for Christ. Not 
wishing to make such an important decision alone, Stephen 
took counsel with other spiritual fathers, who likewise tried 
to dissuade Nectarios: seeing his youth and fearing what 
might happen, they advised him not to allow himself to be 
subjected fo torments. But their persuasions were in v 
and Nectarius confidently answered the elders: “For my part, 
only a beginning is required; the power of God will achieve 
the end. Thave a firm trust in the help of Jesus Christ, for 
‘Whom I intend to shed my blood, and in mine intercessor, the 
all-blessed Theotokos and Ever- virgin Mary, in whom Ihave 
sure faith and love.” Seeing the steadfast mind of Nectarius, 
the holy fathers blessed him to undertake martyrdom. ‘The 
elder Stephen desired to accompany him, to render him 
spiritual consolation. 

Having prepared themselves for their journey and re- 
ceived the blessing of the holy fathers on their departure, 
Nectarius and Stephen set forth and safely reached the native 
country of Nectarius, for it was the blessed one’s desire to 
suffer for Christ in the place where, in his ignorance, he had 
denied Him, When they arrived in Briulla, Nectarius re- 
moved his monastic garb and dressed in Turkish robes; and 
thus did he live there until the Moslem feast of Bairam, all the 
while assuming the guise of an observant Moslem. ‘Three 
days later, he boldly presented himself before the cadi 
(judge) and, after the customary greetings, said to him: “My 
lord judge! seeing me in Turkish raiment, thou assumest, 
naturally, that I am a Moslem. But nay: T was bom a 
Christian, and am now atrue Christian who believeth in Jesus 
Christ my Redeemer. But inmy youth, when] was yet unable 
to distinguish right from wrong, Husein-Agha, the ruler of 
these parts, promised me various favors if I would only 
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renounce the Christian Faith. This I did. But when I reached 
maturity and saw that he had used his blandishments as a 
fraud to deceive me, and when I likewise found Islam to be 
a false religion, I abandoned it and betook myself to Algiers 
{the martyr concealed his destination, to protect those who 
had harbored him]. I have come hither now, so that in this 
place I may publicly confess the One Whom I had denied; 
and, because of my bitter fall, to receive torment from you, 
the enemies of my Christ; that, having shed my blood, Imay 
appear, in the mansions of heaven, cleansed of my sin.” And 
having said this, he removed the fez from his head and his 
green sash from around his waist, and cast them to the ground 
with disdain, 

‘The courage with which Nectarius spoke astonished the 
judge, and, seeing his youth and his physical beauty, he 
began to utter blandishments and to try to persuade him to 
forsake his error. After many such false promises, he finally 
said sofily to the martyr: “My son, I see that thou art still 
young and not yet of perfect understanding; therefore, 1 
presume that thou art not speaking thine own words, buthave 
been taught whatto say by someone else. Wherefore, go and 
consider well, for thy rejection of Islam will entail bitter 
tortures,” 
that is what thou thinkest of me and my youth, thou 
artmistaken,” the martyrsaid witha meek smile; “Only order 
me tortured, and thou wilt see how I bear all thy torments; for 
I shall be strengthened by the power of my God, Whose 
poweris notin might, butis made perfect in weakness, Ihave 
Jong considered all the divers tortures—if I had not, I would 
not have come hither to confess my Lord Jesus Christ. But 
I curse your Mohammed as a false prophet and a son of the 
devil!” The judge nevertheless still had pity on the martyr, 
and, doing him no harm, commanded him to depart and 
consider. 

‘Thenextday, the martyrof Christ went again tothe judge 
and, his face suffused with gladness, said: “My lord judge! 
yesterday thou didst tell me to consider my position well; 
and, Io! I have thought this over all night long, and remain 
today of the same conviction as I was yesterday. Further- 
more, I have come to yet greater contrition and lament my 
sin, while I despise your Islamic religion as contrary to God 
and leading to perdition.” At length, the judge, losing 
patience, ordered him taken away to the ruler of that place. 
This showed that the judge was surrendering his own supe- 
riorauthority, he having the right to torture and execute. But 
since the ruler was not home at that time, they castthe martyr 
into prison, clapping his legs into the stocks and fixing an iron 
chain to his neck. Then many prominent and wealthy 
Moslems came to him in prison, who, desiring to lead him 
astray, tried to persuade him and promised him various 
honors and riches if only he would agree not to cleave to the 
‘Christian Faith. But the holy athlete stood firmly against 
their temptations, considering all their promises and wealth 
as nought. Divine love, reigning in his heart, triumphed over 


all, and he desired not wealth or the glory of this vain world, 
but swift release from the body and to appear before the face 
of the living God. 

Five days passed, and the ruler arrived and ordered the 
holy martyr brought before him for trial. No sooner was the 
martyr brought in than the ruler asked him: “Art thou the one 
who hath been held in prison for renouncing the faith which 
thou didst voluntarily accept?” “Yea, Iam the one,” the saint 
answered confidently. “Who taught thee such nonsense? 
Dost thou imagine that thou wilt become a saint for thine 
audacity?” “Itis not nonsense, but the truth which our Lord 
Jesus Christ promised. He will have mercy upon me for 
confessing His holy name, and through the shedding of my 
blood He will cleanse me of the vile circumcision which ye 
Moslems performed upon me.” “What, then, did God 
Himself come down to thee, the unclean, and inform thee of 
this?” “Yea, God Himself, Who through the sacred Scrip- 
tures revealeth Himself to those who believe on Him!” 

‘The ruler, seeing the boldness of the martyr, began to 
shower blandishments upon him, saying: “My friend, come 
(0 thy senses, take pity on thy youth and noble appearance. 
Hold to our religion, and I will make thee my son, provide 
thee with all manner of good things, and set thee above all my 
retainers. If thou wilt not, I will torture thee and ultimately 
slay thee as the worst of men.” “May thy riches, honor and 
glory be to thy perdition,” the holy martyr answered him; “I 
disdain thy tortures and dishonorable death, for itis for such 
that have delivered myself up. Wherefore, do with me what 
thou wishest; but I will not deny Jesus Christ for anything in 
the world!” 

‘The ruler, feeling himself rebuked, ordered the martyr 
cast again into prison, loaded down with chains even heavier 
than the first, and set once more in the stocks. The blessed 
one bore all of this with confidence, for his love for the Lord 
Jesus deadened his physical pain. At that time, the elder 
Stephen and other pious Christians were offering up suppli 
cations to God Most High, that He strengthen the holy martyr 
amid his struggles; and several of them who were braver than 
the others penetrated his prison and gave him the Holy 
Mysteries which were provided by Stephen. After he had 
partaken of them, Nectarius grew even stronger of spirit. 
Meanwhile, the ruler, at the prompting of the devil, man's 
primeval foc, was intent that his prey not escape him, and 
tried by every means to delude him, through his emissaries, 
prominent citizens, into denying Christ; but when he saw that 
the martyr’s intention remained unaltered, he ordered the 
executioners to torture him without mercy. They beat him 
with staves and pressed red-hot cups against his head. After 
these cruel torments, which were continually repeated, the 
saint lost consciousness; whereupon they cast him again into 
prison. But the next day, they found the martyr healthy and 
unharmed: the invisible power of God had cured him; and 
seeing this, the Moslems realized their impotence. For this 
reason, the ruler ordered him beheaded. The execution was 


carried out that very day in the square of Malkaza, and the 
pure soul of the holy martyr flew up to the mansions of 
heaven, on the 11th of July, 1820. He was twenty-one years 
of age. The ruler commanded that the body of the saint be 
cast into a dry-well, which was then filled with earth and 
stones by his diligent minions. But several days later, pious 
Christians succeeded in removing the holy relics secretly 
from the well, and they divided them among themselves: one 
portion was taken by Stephen, the martyred monk Nectarius’ 
spiritual father, who carried it back to Mount Athos; asecond 
portion was takenby the mother ofthe martyr, and a third was 
retained by the local Christians. 

‘Through the prayers of the holy martyred monk Nectar- 
ius, O Christ ourGod, vouchsafe that we alsomay endourlife 
in peace and may receive the kingdom of heaven. Amen, 


Translated from the Russian by the reader Isaac E. Lam- 
bertsen, from The Athonite Patericon, (Moscow: Efimov 
Press, 1897), Vol. II, pp.88-97. Copyright © 1989. Allrights 
reserved by the translator. 


DISMANTLING DIVINE INSPIRATION 
BY LUKE GEHRING 


“Thy word is a lamp unto my feet, 
and a light unto my path” [Ps 119:105] 


Indealing with people of unOrthodox persuasions, it has 
always been difficult to bring them to understand correctly 
the writings which are considered sacred in the Orthodox 
Church. But if such people were part of groups which 
claimed the title “Christian”, one could atleast begin with the 
premise that the Holy Scriptures were written by holy men of 
God, who gave a message to the world through divine 
inspiration, Even Martin Luther, far as he was from the truth 
inmany matters, could confidently say: “For itis certain that 
the Scriptures do not lie.” Today, however, we can no longer 
presume that anyone comes to such a discussion, whether 
from a Protestant or Roman 
Catholic point of view, witheven 
4 semi-enlightened perspective 
‘on the Scriptures. To be sure, 
there are some conservatives who are “Bible-believing” 
(albeit with such a narrow understanding as to make any 
discourse difficult), but they seem to be an ever-decreasing 
minority; neither are they the ones who cast an ecumenical 
glance in the direction of Holy Orthodoxy. 

‘The process has been very subtle, and has continued for 
an extended time. ‘Tampering with the Scriptures by men 
who stood in opposition to God began not long after the 
Lord’s ascension. Gnostic writers began to create books 
intended to propagate their own speculations, affixing the 
names of the apostles to them in an attempt to give them an 
appearance of credibility. Then, about 90 A.D., the rabbis of 
the Jewish Council of Jamnia removed from the body of the 
Old Testament Scriptures a substantial portion (which up to 
that time had been received by all as part and parcel of the 
Scriptures, now identified in the (rare) complete editions of 
the King James Version of the Bible as the “Apocrypha”, and 
omitted altogether from most Protestant editions) of the 
sacred writings, portions which appeared to them to be too 
clearly prophetic of the events of our Salvation. During the 
Victorian era, Bibles were often published with the Song of 
Solomon omitted, lestit offend those of delicate sensibilities. 

In the 18th century, “Enlightenment Scholars” came to 
the conclusion that divine revelation must be subject to the 
same scientific scrutiny as the laws of nature, and that 
therefore nothing could be accepted on faith. Accordingly, 
‘Thomas Jefferson wrote a biography of Jesus which, while 
keeping many of His teachings, omitted whatever Jefferson 
considered “inauthentic”. He maintained that the true words 
of the Savior in the New Testament were “embedded as 
diamonds in dunghills.” We should be aware that most of the 
prominent people in the early history of the United States 


2B 


goverment were deists, fivethinkers and Freemasons, It 
was in this atmosphere that Jefferson's work took shape. 

‘The present form of the theological attack on the Scrip- 
tures began in early 19th century Germany. The alleged goal 
was to find out who the “true historical” Jesus of Nazareth 
was. Interestingly, and this is good to remember when 
<dealing with the 20th century version of the same phenome- 
rnon, the 19th century German theologians (who could not 
conceive of themselves as being wrong) invariably “discov- 
ered” a “Jesus” who was astonishingly similar to a 19th 
century German preacher, 

‘What they developed has been called the historical- 
critical method, or “higher criticism”. Its “first premise is 
that the orthodox doctrine of inspiration has no heuristic 
validity (of assistance in 
discovery or learning} at 
all in scholarly study of 
the Bible. The investiga- 
tion must proceed without prejudice concerning the special 
authority of this book” [Braaten/Jenson, Christian Dog- 
‘matics, Fortress 1984, v.1, p. 71). Sounding as though filled 
with academic integrity, this perspective actually lacks it, 
Rather than approaching the Holy Scriptures in the pretended 
neutral fashion, such a premise necessarily assumes that the 
Bible Jacks divine authority, for if ithad such authority, then 
whatever was written would necessarily be true — and such 
an “investigation” would perforce be moot and probably a 
waste of time. The judgement has already been made before 
the investigation begins — and now the “scholars” need only 
work out the “proofs”. Actually, they don’t even do this, as 
‘would an honest academician; rather, they simply build on 
the accepted assumption of lack of authority. For all their 
bookish sounding pronouncements, it all comes down to 
“It’s true because I say it is, and the Scriptures are grossly 
flawed because I say they are; forif admit to their truth, then 
I must be committed to something that does not enhance my 
sense of my own importance.” 

‘Thus, we have Rudolf Bultmann, the father of Modem. 
Liberalism, who said that in his opinion almost nothing 
conceming the life of the Savior can be known with certainty 
[Jesus and the Word, Scribners, 1934 & 1958, p. 8). But the 
New Testament is alive with information conceming His life 
and personality. Ifone is open toit, each page speaks vividly. 
‘So why didn’t Bultmann see this? Several reasons, He was 
convinced before he ever began that the scriptural accounts 
were just so much fabricated material. But prayer is the key 
to understanding the Scriptures. As St. Isaac the Syrian 
directs, “Do not approach the words of the mysteries con- 
tained in the divine Scriptures without prayer and beseeching 
God for help, but say: Lord, grant me to perceive the power 


in them.” Clearly, this is a quality absent from Bultmann’s 
postulations. Then, “as a matter of principle, Bulumann 
never visited the sites of the Holy Land and totally neglected 
the influence of Jewish culture on Jesus —abad old German 
tradition with dangerous results,” says Martin Hengel of the 
University of Tubingen in West Germany. Therefore, his 
work is seriously flawed; yet it has been a standard text i 
Lutheran (and many other) seminaries. 


‘None can doubt that that which 
is written took place.” 
—St. Jerome 


ssumption of the lack of authority of the 
Scriptures was necessary for scholars of such a mentality to 
proceed. Nevertheless, of course, the Scriptures themselves 
assume divine inspiration: “All Scripture is given by inspi- 
ration of God” [1 Tim 3:16), “for the prophecy came not in 
old time by the will of man, but holy men of God spake asthey 
were moved by the Holy Spirit” (I Pet 1:21]. Our Lord 
Himself assumed divine inspiration: “Thy word is truth” [Jn 
17:17); “they have Moses and the prophets; let them hear 
them... Ifthey hear not Moses and the prophets, neither will 
they be persuaded, though one [the Savior] rose from the 
dead” {Lk 16:29, 31]. ‘The apostles taught that the Old 
‘Testament is divinely inspired: “Well spake the Holy Spirit 
by Esaias the prophet unto our fathers...” [Acts 28:25]. They 
also understood that their own teaching came from the Holy 
Spirit: “Which things also we speak, not in the words which 
man’s wisdom teacheth, but which the Holy Spirit teacheth; 
‘comparing spiritual things with spiritual” (I Cor 2:13}, 

So how is it that such people have degenerated from 
spiritual things (0 “intellectual tools"? St. Isaac the Syrian 
teaches that “it is well known that knowledge cannot even 
exist without investigation and the employment of its means 
of operations; and this is the sign of skepticism regarding the 
truth.” Because “the natural man receiveth not the things of 
the Spirit of God: for they are foolishness unto him: neither 
can he know them, because they are spiritually discemed” (1 
Cor 2:14]. They do not heed the Savior because they do not 
Jove Him [Jn 14:15], do not have the Holy Spirit dwelling in 
them [Jn 14:17], and consequently are ashamed of the Gospel 
of Christ [Rom 1:16}. ‘The kind of investigation in which 
these scholars” are trying to engage is called the first degree 
of knowledge by St. Isaac. Thisis essentially the knowledge 
of a liberal arts education, which is characterized by St. Isaac 
as the lowest and most shallow of the three degrees of 
knowledge. The second degree, which is superiorto the firs, 
pertains to spiritual things. It cannot be obtained by the 
application of academic tools, but only through prayer, 
reading of divine Scripture, and good works. ‘The third 
degree, the highest, is the knowledge of that which is hidden, 
and is given by God [and can only be received as a gift, not 
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“eamed” or “attained” only after the mind and the heart are 
purified. Blindly denying any possible power of the Holy 
Spirit within the Scriptures, such men place beyond them- 
selves any possible hope of understanding them, wallowing 
in their own vain speculations on the lowest level of knowl- 
‘edge — and approaching not even that with honesty. 

So, beginning with the assumption that the Scriptures 
have no special inspiration, but can be studied on the same 
level as any other literary work (though I suspect that there 
is no other work which they would treat with such disre- 
‘spect), the entire content of the Bible becomes suspect. Since 
the possibility of inspiration is apriori denied, the possibility 
of any authentically supematural events is also dismissed, 
But the truth of the matter may well be the other way around: 
in all probability, these unbelievers were forced to deny 
inspiration because they were no longer willing to believe the 
miraculous. 

Having chosen an impotent over an omnipotent God, 
altemative explanations must be found for such events. 
Thus, one seminary text proclaims: “The New Testament 
can be interpreted only in terms of its mythical character” 
[Braaten/Jenson, v. 1, p. 73]. These liberal Lutherans there- 
fore relegate “difficult” Biblical accounts to the categories of 
myth or legend in order to make them “acceptable”. As the 
Rev. J. Kincaid Smith observes, “It is patently obvious that 
presenting truths as myths, mere stories, does not make them 
believable. It renders them totally impotent, completely 
incapable of working faith, bringing about faith in the uncon- 
verted. Such truths demoted to myths likewise renders them 
useless in sustaining the faith of the Christian” (an open 
letter, “The Liberal ‘Gospel’: Incapable of Working Faith”, 
30/86, p. 1]. 

But the fullness of the matter is that the Church has 
always accepted the totality of the Holy Tradition handed 
down by the Savior [11 The §n21:25}, which includes 
the Holy Scriptures. ‘The Scriptures are drawn from the 
previously existing Tradition, Had they never been written, 
the Orthodox Church would still have the complete Truth 
But when the Protestants, at least two theological genera- 
tions removed from the fullness of the Faith, do away with the 
authority of the Scriptures, they have nothing left at all, 

For example, prior to 1961 these people rather foolishly 
tended to deny that Pontius Pilate was a genuine historical 
figure. Then, to their embarrassment, an inscription was 
found in Cesaria which mentions him as a first century 
Roman govemor. Lacking this “proof”, they would still 
doubt his existence. The Orthodox, of course, would not, for 
itis recorded in Holy Writ; were it not, the information would 
yet exist in the sacred oral Tradition. When one already 
knows the truth, physical evidence, though sometimes a 
consolation or confirmation, is not strictly necessary [Jn 
21:29}. 

So, depending on what kind of doctrine these “critics” 
wish to dismiss, they will either state that the Scriptures 


which support it are not authoritative — or, invisibly revers- 
ing their position, reject it because these same unreliable 
Scriptures do not appear to confirm it. Commenting on 
similar slippery behavior in his day, St. Ignatius of Antioch 
writes that “there are some whom I heard to say: ‘Unless 
find it in the documents, I do not believe in what is preached.” 
When I said: ‘It is the written word,’ they replied: “That is 
what isin question.’ Forme Jesus Christisthe written Word, 
His cross and death and resurrection and faith through Him 
make up untampered documents.” 

Tn such a spirit, it is of course possible, and perhaps 
inevitable, to rewrite history as well as doctrine. Thus it is 
that one of these self-proclaimed theologians, Paul Jersild, 
writes that “the formulation of the Trinity as doctrine is not 
found in the New Testament, It was hammered out during the 
fourth century in the Trinitarian controversy” [Invitation to 
Faith, Augsberg 1978, p. 130]. Such a statement is of course 
misleading in the extreme. While the Holy Trinity is of 
course not approached as a matter of doctrine in the Scrip- 
tures (very litle is), Its presence is felt and confirmed in 
‘many places and ways in both the Old and New Testaments 
(perhaps most clearly in Mt 3:16-17, Mk 1:10-11, Lk 3:21- 
22}, To be sure, the Church’s understanding of the Holy 
Trinity was not formulated into the Creed, the Symbol of 
Faith, until the fourth century. Prior to that time, this 
dimension of the Truth had not been seriously challenged by 
teachers of heresy; therefore there had been no need to 
defend it by a concise formulation. Nonetheless, there are 
several Fathers who wrote prior to the Council of Nicea, 
suchas St. Gregory the Wonderworker, who discuss the issue 
in depth, 

Having denied divine inspiration, the authority of the 
Scriptures, and the Holy Trinity, the next logical target is the 
Holy Spirit. Depersonalizing the Holy Spirit into a mere 
abstraction, such “teachers” claim that “truly the Trinity is 
simply the Father and the man [italics ours} Jesus and thei 
Spirit as the Spirit of the believing community” (Braaten/ 
Jenson, v. I, p. 155). 

Naturally, the divinity of the Savior is likewise under 
attack: “We can no longer assume with theologians of the 
middle ages that Jesus had a supernatural grasp of all know - 
edge, whether past, present or future” (Jersild, pp. 101-102). 
‘Throwing aside all assumptions, we of course still know that 
Christ is fully God [Col 2:9}, and that this notion was not 
invented by theologians, medieval or otherwise. But the 
liberals take the position that we must view the Trinity 
“without pretending that the doctrine is a blueprint descrip- 
tion of God as he is in himself. Nor is the language of the 
fourth century dogma to be regarded as sacred and absolute” 
[ibid., pp. 129-131]. Thus, we see that blasphemy can 
‘masquerade as academic postulation. 

Once again, the crucial question is whether the Scrip- 
tures are trustworthy. The liberals operate under the assump- 
tion that the miracles recorded in Scripture did not happen 


because miracles do not happen. This spiritual, as well as 
academic, myopia, leads to a consequential preconceived 
and unscientific assumption: that since their god (certainly 
not the same as our God!) is so aloof or so weak as to be able 
to work miracles, he naturally cannot or will not reveal the 
future to Mankind. Therefore a quick revision of history is 
in order, for if we can never know the future, then the 
prophets were not prophets, but perforce wrote the prophe- 
cies after the prophesied events occurred. So they will say, 
for example: “The author [of Daniel], as we have seen, is 
writing in 164. He pretends to be writing at another time of 
persecution, that of the exile, four centuries earlier, and he 
takes the name of Daniel, a Canaanite pagan hero mentioned 
by Ezekiel” (Etienne Charpentier, How 10 Read the Old 
Testament, SCM 1985, p. 90]. So, in other words, the book 
wasn't written by Daniel, but by another man using the same 
name, 

It has been popularly said for years that the Books of 
Moses were written by a number of hands. Yet some years 
ago a computer check was done on the writings styles of the 
five books, which came to the conclusion that, though there 
are variations from one book to another, the similarities are 
so great that there is no good reason not to suppose that one 
person is responsible. [In an earlier age, a differently 
constructed stylistic analysis program came to the conclu- 
sion, widely cited by the critics as “proof” of the composite 
nature, and therefore presumed inauthenticity of the Penta- 
teuch, that the Books of Moses had been written by many 
<ifferent authors in widely separated times — until the same 
program was applied to the works of Shakespeare, and came 
to the somewhat startling conclusion that it was quite impos- 
sible for them to have been written by fewer than quite a large 


In such a spirit, it is of course possible, 
and perhaps inevitable, 
to rewrite history as well as doctrine. 


number of authors over a remarkable span of time —ed.] 
Regardless of the question of authorship, “new [archaeologi- 
cal] discoveries continue to confirm the historical accuracy 
or the literary antiquity of detail after detail in it... It is, 
accordingly, sheer hypercriticism to deny the substantially 
Mosaic character of the Pentateuchal tradition” (James 
Limburg, Search, Genesis 1-17; Augsberg 1983, p. 54). But 
since this evidence does not uphold the theories of the 
liberals, itis simply ignored. 

Unwilling to admit as authentic Old Testament prophecy 
in general, these skeptics must perforce deny Messianic 
Prophecy in particular, for the fulfillment of Messianic 
Prophecy is one of the most astonishing of facts. Ithas been 
estimated that the probability of any person fulfilling any 
eight prophecies is on the order of 1 in 10"; and that of 
fulfilling 48 prophecies (by chance) about 1 in 10". Since 
itis clearly impossible, even to the most jaded of minds, for 
these prophecies to have been written after the events of the 


life of our Savior which they foretell, it is necessary, in order 
to scuttle Biblical authority, for them to be converted into 
non-prophecies, Thus itis that Dr. William Poovey says that 
“we must be careful not to read our New Testament under- 
‘standings into Old Testament passages” [The Lutheran Stan- 
dard, 3/2/84], even if that is exactly what the writers of the 
New Testament did. Hence, they will maintain that the 
prophetic Psalms were not written to foreshadow the Christ, 
but rather commemorate the events in the life of some 
historic king or another (James Limberg, “Psalms for So- 
joumers, Psalm 2: Messiah” in The Lutheran Standard, 12/ 
13/85, p. 4]. 

If there be no prophecy, then these deluded reasoners are 
free to follow the anti-Messianic behavior of the Jewish 
Council of Jamnia. ‘Thus, they claim, Christ was bom of a 
“young woman” [ibid.), rather than of a Virgin (cf. Is 7:14). 
‘This error has long since been refuted. In the words of St. 
Sylvester of Rome: “If, as ye say, the prophet spake not of 
virgin, but of a maiden, and that the maiden be not a virgin, 
then the sign promised by the prophet cannot be called a sign. 
Forifamaiden, having married, giveth birth, there isnothing, 
miraculous in this, but rather it is a common occurrence. 
However, to give birth without having had relations with a 
manistruly aman. Ando, that Maiden about whom ye have 
seen written was a Virgin, because the Lord promised 
through her to give a sign, and indeed such a sign that she, 
knowing not a man, should bear a supematural Son. We then 
have not distorted the Scriptures by writing the word virgin 
instead of maiden. Rather, we have more precisely expressed 
theirtrue meaning, so that it might be easierto see in them this 
most miraculous divine sign, which surpasseth human na- 
ture.” We also know from the lives of the saints that St. 

imeon the God-receiver (Lk 2:25-35] was a scribe, who 
believed that the prophecy had been mistranslated into 
virgin" and was about to change the text toa young woman’ 
when it was revealed to him that because of his doubt he 
would not be permitted to die until he saw the prophecy 
fulfilled. 

Having rent the Old Testament from the New in orderto 
fragment the complete revelation, the next step is to undercut 
and discredit the New Testament. The Gospels do not 
contradict each other (claims of the “higher critics” notwith- 
standing), Forexample, when reading the differing accounts 
of the resurrection of Christ, it is to be understood that each 
Gospel has a portion of the story, portrayed from a particular 
point of view and for particular purposes. The variations do 
not clash, but rather fit together. 

But the notion of contradiction is important to those 
whose purpose is the “debunking” of the Bible. So, for 
instance, you will hear that some point or another is a “clear 
contradiction between John and the other Gospels, and there 
can be no doubt that the evidence of the earlier Gospels is 
more trustworthy” (Richardson, A Theological Word Book of 
the Bible, Macmillan 1950, p. 45]. Or we may be told that 


“the total neglect or ignoring of this passage in the other 
Gospels, and also especially in Acts and the Pauline letters, 
is sufficient proof of its apocryphal (read: lying — ed.] 
character” [Interpreters’ Dictionary of the Bible, Abingdon 
1962, v. II, p. 892). It is particularly important to these 
blasphemous “interpreters” to discredit the writings of St 
John, forhe goes to great lengths to show that he was an eye- 
witness tothe events of which he writes, and also writes most 
unambiguously and forcefully of all the evangelists concem- 
ing the nature of the Son of God incamate. Ifthe liberals are 
to re-create God in their own image, it is imperative that the 
witness of St. John be impugned, ifnot eliminated altogether. 
Hence, this Gospel is branded “late” and “unreliable”. To 
their shame and constemation, numerous recently-discov- 
ered early manuscripts suggest rather strongly that the Gos- 
pel of St. John may well be the earliest written Gospel. 
‘Amongst these are the “ Muratorian Canon”, the oldest extant 

(latter half of the 2nd century) of the books considered as 
‘scripture” in the New Testament writings. The document 
provides as well a commentary on the history of the various 
books. Although portions at the beginning and end have been 
lost, it is obviously in substantial agreement with the 
‘Church's understanding of the content of the New Testament 
as was finally codified much later. The Canon tells us that 
“the fourth Gospel is by John, one of the disciples. When his 
fellow disciples and bishops were urging him, he said, ‘Fast 
with me for three days beginning today, and whatever will 
have been revealed to us, let us recount it with each other.” 
‘On that very night it was revealed to the Apostle Andrew that 
all the things which they had recalled to mind, John should 
write them all in his own name. And therefore while various 
points are taught in the different books of the Gospels, there 
isno difference to the faith of believers; for in all of them all 
things are spoken under the one guiding Spirit, whether 
conceming the nativity, the passion, the resurrection, con- 
versation with His disciples, or His two advents, the first of 
which was in the humiliation of rejection and is already past, 
and the second in the glory of royal power, which is yet to be. 
Itis no wonder, then, that John constantly retums to these 
things even in his Epistles, saying of himself, ‘What we have 
seen with our eyes and have heard with our ears and what our 
hands have touched, these things have we written to you.” 
‘And thus he professes that he is not only the eye-witness but 
also the hearer, and moreover, also the writer of all the 
miracles of the Lord as they happened.” 

The Gospel of St. John is the most mystical of the four; 
for this reason, in ancient times catechumens were forbidden 
to read it. Rather, they would first hear it read from on 
Pascha, after being illumined by holy baptism. This practice 
proclaims clearly the great love and respect which were 
accorded this book in the early Church. 

Having convinced themselves that the Bible, as written, 
is of no significant authority [thereby leaving themselves 
“free” to re-make the Faith to suit themselves and to their 


condemnation], the clergy who subscribe to the historical-critical method face the 
necessity of selling it to their unsuspecting and unwilling flocks. Naturally, this is 
not easy, so great subtlety must be used. Thus Dr. David Preus, an American 
Lutheran Church bishop, says conceming it: “If we view this or any other method 
as a way for human reason to sit in judgement on the Word of God, we err” (“From 
the Presiding Bishop: God's Word — Our Great Heritage” in The Lutheran 
Standard, 5/18/84, p. 29]. But"*for Preus and other liberals “Word of God’ does not 
‘mean the Scriptures themselves, but some vague notion of ‘the Word within the 
Word"; the ‘Gospel’ itself; and also “Jesus Christ” Himself... Preus would never 
have worded what he said the other way around —thus: “If we view this (the HCM) 
or any method as a way for reason to sit in judgement on (the Biblical text) we err”” 
[The Rev. J. Kincaid Smith, open letter: “Dr. Preus, It Sounds So Good”). This, 
double-speak is the way in which “by good words and fair speeches [they] deceive 
the hearts of the simple” [Rom 16:18). 

Denying that which should be transparent to all, the liberals must fabricate 
legendary data to give credence to their conceits. Scholars are in general agreement 
that the four Gospels were all written approximately 40 to 70 years after the 
resurrection of Christ, Prior to their taking written form, the Gospel was transmitted 
from one Christian to another orally, as is clearly evident in the book of the Acts of 
the Apostles. The liberals, in their determination to discredit the Gospels (which 
insist upor truths which they find uncomfortable), make a quantum leap, a logical 
‘non sequitur, and jump to the notion that the Evangelists were “working from 
second- and third-hand materials, passed along by word of mouth some decades 
before being written down. Consequently, the Gospels cannot be taken as gospel; 
that is, they cannot in every instance be considered as describing actual events” 
[Who was Jesus?”, Time, 8/15/88, p. 38). 

‘The unstated underlying assumption, of course, is that whatever is written is 
more trustworthy than that which is transmitted orally. This is an unreasonable and 
unfounded notion. As any anthropologist will tell you, oral history is extremely 
accurate, particularly in cultures with strong oral traditions (as was certainly the 
nature of that in which Our Lord and the apostles lived), often more so than written 
history. A historian writes from a private point of view, distanced from his audience; 
but a story-teller represents and speaks both from and to and within a particular 
society, sharing the understanding of that society and within immediate reach of a 
highly critical audience, Any attempt to delete, modify or embroider any portion of 
that which is already known to all his hearers is likely to meet with immediate and 
perhaps vigorous correction. 

Further, to assume that the message was badly corrupted within a few short years 
is to assume that to the preservers of the Tradition it was of little importance — a 
patent absurdity. In cultures such as that of Our Lord, where important information 
is transmitted orally, the senior Story Teller makes certain that his apprentice can 
transmit the story perfectly before he is allowed to begin. Assuming that the Gospel 
Tellers believed their message to be soul-saving, obviously they would have done 
no less 

From Orthodox history we know of many monks who were able to quote at least 
the entire Psalter by heart (an important idiom, for we are dealing with that which 
‘was most important to their hearts), and ascetics who could recite the entire New 
‘Testament, and even the entire Bible, are not unheard of. So the notion that the early 
Christians couldn’t get their facts straight tells us far more about the lack of faith of 
the modem liberal than about the Faith of the ancient Orthodox. 

[An incident from recent ethnology is edifying. The ethnologist J.M. Lord in 
the 1950's went to the mountains of Yugoslavia to record the chanting of the few 
remaining great Tellers of the epics of that region, amongst which the foremost is 
the “Gilgamesh” epic, which at that time was known only from one centuries-old 
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manuscript and a large number of 
much later versions, all of which 
varied dramatically from the pre- 
sumed “original”, The epic is so 
lengthy that its telling (actually 
chanting) is an enterprise of several 
days’ duration. — Amongst those 
whom he recorded was one very old 
‘man, the only survivor who knew the 
entire epic (lesser Tellers knew por- 
tions only). The tapes were sent back 
to the United States in advance of his 
retum for transcription work to be- 
gin. To his astonishment, when he 
retuned and began the analysis he 
discovered that the old man's ver- 
sion, the end result of centuries of 
strictly oral transmission amongst @ 
totally illiterate mountain popula- 
tion, agreed almost verbatim with the 
primitive manuscript... of which all 
the others were the result of genera- 
tions of corruption and alteration in 
the process of the written 
transmission. —ed.] 

Further, there is no good reason 
tosuppose that the evangelists did not 
have first-hand information, or im- 
mediate access to people who did. 
But the liberals have constructed the 
elaborate theory (to support their 
desires to discredit the Gospels) that 
the writers ofthe Gospels were work- 
ing from earlier, now lost, docu- 
ments, which they label “Mk”, “Q”, 
*M” and “L” [John Reumann, Jesus 
in the Church’s Gospels, Fortress 
1968, p. xiii]. But the Orthodox 


understanding is that the original written Gospels were 
penned by the Evangelists Matthew, Mark, Luke and John 
the Theologian. What proof do they present for their mythi- 
cal prototypes? None... only their say-so, which is anewly- 
developed opinion, a mere hiccup in the history of theologi- 
cal thinking. What do the Orthodox give as evidence? The 
fact that the authorship of the Gospels has been a matter of 
universal agreement everywhere, at all times, from the times 
the Gospels were written. Therefore, this opinion carries 
with it the full authority of the One, Holy, Catholic and 
Apostolic Church. 

Not content to leave their attack at this level, these 
blasphemers further malign the Evangelists by politely 
(sometimes) stating that they willfully distorted, contrived or 
otherwise fabricated their information [Jersild, p.91]. But to 
this sort of foolishness, Eusebius Pamphilus, the father of 
Ecclesiastical History, retorts that “if [the miracles of Christ) 
were lies invented according to mutual agreement among 
[His disciples], what a wonder it is that such a number were 
able to keep to their agreement about their fabrication, even 
in the face of death, and no coward among them ever retired 
from the association and made a premature repudiation of the 
things agreed upon; nor did they ever announce anything in 
contradiction to the others, bringing to light what had been 
put together among themselves.” 

As Time magazine's writer {"Who Was Jesus”, 8/15/88, 
p. 39] observes, “What has emerged from this modem 
diversity of views of Scripture is, not surprisingly, a diversity 
of Jesuses. One can almost take one’s pick.” The problem 
with this procedure, of course, is that none of these “inter- 
preters” takes the totality of Scripture into account; rather, 
the individual becomes the final authority —every man ishis 
‘own “pope”. Thus, if Tam a social activist crying for a free 
Namibia, I will find a Jesus Who was a champion of social 
justice, but almost certainly will ignore or deny the Jesus 
‘Whose “kingdom was not of this world.” This process is the 
same as that used by the 19th century scholars, who found 
that Jesus of Nazareth was really a 19th century German. 

‘Some, not content even with this foolishness, take the 
whole process further and invent particulars in the life of 
Christ, Some seminary professors will speculate that Christ 
was actually the illegitimate son of a Roman soldier (The 
Rev. J. Kincaid Smith, Christian News, 4229/85, p. 1]. Some 
will maintain that Christ willfully misinterpreted or misused 
Scripture for His own ends (/nterpreters’ Dictionary of the 
Bible, supp. vol., p. 590]. Others, like the Rev. Burten Mack, 
a Presbyterian at the School of Theology at Cleremont, CA, 
suggest that Christ was crucified by mistake in a random 
sweep of the area — thereby, in one fell swoop, through his 
‘own private, totally unsupported speculation, he undermines 
Old Testament prophecy, God's plan of salvation, the vivid 
New Testament account of the manipulation of a weak 
Roman governor by greedy and politically powerful Jewish 
leader — and also denies what we know of the Roman justice 
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system, Such nonsense is patently absurd — what it does do 
isto feed the pride of the clever inventor of such speculations. 

Ifthe Scriptures can be dismissed, as well as doctrine and 
the life of the Savior, then His teachings are likewise up for 
grabs. Perhaps the greatest miscarriage of academic justice 
is the so-called “Jesus Seminar” which has been meeting 
twice a year to cast ballots as to which of the Savior’ sayings 
are authentic (democracy at work!?). The group is guided by 
“Biblical critical scholarship” and their own “insights” 
[Lutheran Witness, 2/86, p. 14]. Thus they (on their own 
authority) have decided that “Jesus did say “Blessed are the 
poor’ but not “Blessed are the meek’ or ‘Blessed are the 
peacemakers,” phrases which, this group contends, were 
added by the Gospel authors in an echo of Old Testament 
writings” [Time, art. cit., p. 37]. “Only three of a dozen 
“blessings” and ‘woes’ in the Gospels of Matthew and Luke 
were deemed to have derived from Jesus” [The Lutheran, 
“Scholars Vote on the Sayings of Jesus”, 1/15/86). “Jesus 
never uttered any of the numerous denunciations of the 
Pharisees found in the New Testament. ‘These sentiments 
were put in Jesus’ mouth by Ist century church writers who 
considered the Pharisees their competition” {Time, art. cit, 
p. 38). 

But again, all ofthis assumes that the followers of Christ 
did not believe the Savior and His teachings to be intrinsi- 
cally holy; for one does not tamper with that which is holy. 
“Tubingen’s Rainer Riesner contends, for instance, that like 
most rabbis of his day, Christ probably preached in a pithy, 
aphoristic style that was likely to be faithfully remembered 
and recorded by his followers. “There is evidence that Jesus 
taught his disciples to recall his teachings by heart,’ says 
Methodist Thomas Oden of New Jersey's Drew Theological 
School. ‘We have the ipsissima verba, the exact words of 
Jesus. Why should they have been reported if they hadn't 
been actually remembered?” [ibid.]. Indeed, the Savior 
promised that the Holy Spirit would “bring to [their] remem- 
brance whatsoever [He had] said unto (them]” (Jn 14:26}. 

If any vain speculation conceming Christ's teachings is 
to be admitted, itof course follows that they may likewise be 
re-worked by anyone sufficiently arrogant to do so, It is 
therefore possible to find such incredible statements in print 
as: 


“I must regularly retum to my Center Room to pray the 
prayer Jesus taught his disciples: 
Our Divine Parent: 
‘May all your qualities be respected and revered; 
‘May your just rule become a reality in my house and 
those of my fellow humans 
As it already is in your special abode...” 
IARC Ecumenical Retreat Community, 
vol. Ii, #1, Jan, 82] 


Worse yet, one may come across groups of people 
praying such things as: 


“Heavenly Father, Heavenly Mother, 
Holy and blessed is your true name. 
We pray for your reign of peace to come. 
We pray that your good will be done. 
Let heaven and earth become one. 
Give us this day the bread we need. 
Give it to those who have none. 
Let forgiveness flow like a river between us 
From each one to each one. 
Lead us to holy innocence 
Beyond the evil of our days: 
Come swiftly Mother, Father come, 
For yours is the power, 
and the mercy, and the glory. 
Forever your name is all in One. Amen.” 
[Parker Palmer, Interim Version of the Prayer of 
Jesus, provided by Ruth Halverson, 
ARC Ecumenical Retreat Community) 


‘These are most emphatically not the prayer which the 
Lord taught us to pray! Lack of literary merit aside, they 
presume to correct or make more relevant what has always 
‘been understood as the divine teaching as to how one ought 
to address God the Father. I not long ago met a survivor of 
the ARC Retreat Community. She observed that in trying to 
bbe ecumenical they, instead of being inclusive (a Roman 
Catholic at one of their chapel meetings would never dare to 
say a “Hail Mary” or address a saint), exclude differences 
until what they have left is a white-washed Lutheranism, 
which is so weak as to be unable to support even a Lutheran 
who is very committed to Lutheran spirituality. She said that 
there were three unwritten laws of the Community: 

1, State that we are richly diverse, but never mention our 
differences; 

2. Never pray to God the “Father”; as she put it, “the 
Bible must always be carefully edited”; 

3. While paying lip-service to multiple and equally valid 
ways of doing things, and areas of concern, understand that 
only our agenda of social reform and our ideas of how to 
accomplish it are truly valid. 


Be thatas it may, many observations could be made; but 
a couple concerning the second will suffice. By stating that 
God’s “true name” (i... “Heavenly Father/Mother”) is to be 
blessed, it is strongly implied that “Father Which art in 
Heaven’ is a false name, and that, therefore, the Savior was 
wrong and must be corrected. While praying that the poor 
receive food is a worthy sentiment, it is an interpolation — 
and one which shows that they lack a full understanding of 
the meaning of “daily bread” as the Fathers explain it. While 
innocence is surely a virtue to be sought after, itis certainly 
not the same thing as being delivered from temptation. 
Within the Orthodox Church the biggest controversy con- 
cems whether to render the original text into English as 


leaven” or “the Heavens”. Never in our wildest night- 
mares has il ever occurred to us that some day we would need 
todebate what should be the correct contentof the prayer! As 
St. John of Damascus says, "We do not change the everlast- 
ing boundaries which our Fathers have set, but keep the 
Tradition just as we have received it.” One feels constrained 
to say with St. Polycarp: “Whoever perverts the sayings of 
the Lord is the first-bom of Satan.” 

‘Thus, we return to the central issue: how reliable are the 
Holy Scriptures? The Rev. John P. Meir of Catholic Univer- 
sity of America observes that in terms of documentation, 
“We're better off with Jesus than with most people of ancient 
history.” More significantly, the Scriptures testify to them- 
selves, and all the Church Fathers bear witness to them. 

Sadly, the Historical Critical Method isn't being con- 
fined to Protestant sectarians. In 1943 a Vatican encyclical 
modified its view of the accuracy of the Gospels, and in 1964 
issued an instruction allowing a broader use of HCM. The 
distinguished Oxford philosopher Michael Dummett has 
charged that revisionist Roman Catholic scholarship con- 
ceming the Virgin Birth and the Resurrection is threatening 
to make the church a “fraud” and a “laughingstock”. One 
suspects that it is only a matter of time before some “Ortho- 
ox” people follow along in this folly — especially if they 
have grown up on reading the revisionist “Revised Standard 
Version” or the “Good News Bible”, in lieu of an authentic 
translation of the Holy Scriptures. These two “Bibles” are 
translated/edited from the standpoint of doubting the Messi- 
anic prophecies (the RSV copyrights are held by the National 
Council of Churches), 

Clearly, the best thing for usis toheed the waming of the 
Apostle: “Now I beseech you, brethren, mark them which 
cause divisions and offenses contrary to the doctrine which 
ye have leamed; and avoid them. For they that are such serve 
not our Lord Jesus Christ, but their own belly...” [Rom 
16:17-18]. [How literally to the point... good salaries and 
tenure are to be had for blasphemy in these days!] Andas St. 
Isaac the Syrian reminds us, “there can be no knowledge of 
the mysteries of God on a full stomach.” So then... what 
hope is there for people who do such perverse things? None, 
unless they tum to the Church with a broken and contrite 
heart, which God will not despise [Ps 51 (LXX 50:17], and 
say “How can I understand except someone should guide 
me” [Acts 8:31]. Then and only then will there be hope for 
them to have their hearts warmed and illumined, 


HOW CURIOUS! 


The Hellenic Chronicle for 16 March 1989 devotes its 
“Religious Question Box” to a response to a query from “N. 
P." of Seattle, WA who inquires concerning the “status of the 
“Russian Orthodox Church Outside of Russia’...with the 
Greek Orthodox Archdiocese and the Ecumenical Patri- 
archate.” The response, authored by Fr. Stanley Harakis, is 
interestingly conciliatory in tone, but might well be said to 
totally miss the point in many respects. ‘The suggested 
program of reconciliation, if it be such, would be such that 
“nothing would force the Russian Church Outside Russia, as 
a par of the Ecumenical Patriarchate (!), to directly involve 
itself...in ecumenical activity, but it could not make unto- 
ward condemnations about it either"! 


word) whereby Orthodoxy would exist as a semi-insulated 
sub-topic under the larger heading of Ecumenism! May God 
preserve us from such a travesty. 


‘Saints’ Lives, Yer? How Quant! 

In his introductory characterization of the Synod, Fr. 
Harakis speaks of the “distinctive characteristics” of the 
‘Synod, her peculiarities, asit were. In addition tothe obvious 
points of her insistence upon the true Church calendar (not 
his words!) the illegitimacy of the Moscow Patriarchate, and 
her rejection of ecumenical activity as a “betrayal of Ortho- 
doxy”, he observes, as yet another peculiarity, that her 


“Itis my impression that there is a feeling among Greek Orthodox that were 
the Russian Church Outside of Russia to seek some kind of relationship 
with the Ecumenical Patriarchate which would allow the Patriarchate to 
grant it canonical status, without creating problems of canonical nature 
with the other canonical churches, there would be a willingness to try to 
make it work... Naturally, some important issues would have to be 
addressed squarely. Without doubt, this would mean some changes, 
though it seems to me that the prize of restoring Orthodox unity would be 
worth them. (Among the) issues to be addressed are ecumenism and its 
proper understanding... Nothing would force the Russian Church Outside 
of Russia, as part of the Ecumenical Patriarchate, to directly involve itself, 
it seems to me, in ecumenical activity, but it could not make untoward con- 
demnation about it either. It is, however, likely that these issues could be 
addressed in a spirit of cooperation and mutual understanding and 
accommodation. Just as in the past, the “Russian Exarchate in Western 
Europe” functioned to provide a canonical relationship with the Ecumeni- 
cal Patriarchate, for Russian Orthodox in the Diaspora, so also, a modus 
vivendi could be found to maintain the special character of the Russian 
Church Outside Russia while overcoming the canonical question.” 


‘What Fr, Harakis in effect proposes (albeit in a“\personal 
and subjective” way) is of the essence of ecumenism... an 
ecumenism so broad that it is able even to embrace the 
authentic Faith which is de esse non-ecumenical! As a one- 
time Anglican, how well I understand this kind of “broad 
church” thinking... 0 antithetical to Orthodoxy! The under- 
lying assumption is that truth is big enough to embrace 
falsehood, positive to incorporate negative, This, of course, 
also the fundamental proposition of the clearly alien 
Oriental religions and of polytheism with its “good” and 
“evil” demons, 
We do, of course, desire a reconciliation... but a recon- 
ciliation of those who have strayed from Orthodoxy to the 
fullness of the Truth, not an “accommodation” (Fr. Harakis 


“publications tend to focus on the lives of the saints, in 
particular the martyr saints...” 

This is of course a matter which likewise touches our 
hearts, and gives us an incentive to comment upon an 
important matter, drawing upon our own history and experi- 
ence. As some of our long-time readers are no doubt aware, 
Living Orthodoxy originated as a magazine published out- 
side the fold of true Orthodoxy, in the nebulous realms of the 
quasi-othodox attempts to re-create orthodoxy cut off from 
any living connection with the life-blood of the Church; s0 
also was our own history. As we became increasi 
of the impoverishmentof this would-be orthodoxy, 
to pay more attention to those characterized in such circles as 
“the ethnics". Due to our geographical location, much ofthis 


“The ‘Russian Church Outside of Russia’, however, has continued to exist and develop. 
It has certain distinctive characteristics. It is committed to the old, Julian Calendar; it 
is vociferous in its condemnation of the Patriarchate of Moscow, holding that it is com- 
munist dominated and not the true successor of the legitimate Patriarchate of Pre- 
revolutionary Russia. They hold that Orthodox involvement in ecumenical activities 
and organizations is a betrayal of Orthodoxy and have isolated themselves from all of 
the canonical jurisdictions of the Orthodox world. Their publications tend to focus on 
the lives of the saints, in particular the martyr saints, and they cultivate a formal and 
very conservative understanding of Orthodox life, to the point sometimes (of) absolu- 
tizing Orthodox life in the 1800s as the norm for Orthodox life today. There is very 
evident piety, love for God and Orthodoxy and the Saints.” 


altention was actually directed to publications, in which our 
reading atthat time was widespread. The longer we read, the 
more aware we became of the sharp distinction between 
publications emanating from the Synod, and those from 
other jurisdictions. 

‘The latter, we found, fell into one of two classes: either 
essentially news-magazines, which rarely if ever, and then 
only rather shallowly, touched upon any spiritual matters at 
all; or “theological” reviews — which were for the most part 
indistinguishable in style, even if not in content, from 
such reviews which were familiar to us from our 
Anglican background. The latter, in fact, 
were no more spiritually illuminating than 
the former, being concemed almost ex- 
clusively with either speculative or his 
torical matters... and occasionally be- 
‘came downright scandalous, as in one 
notorious article which publicly admit- 
ted the deceptive nature of the involve- 
‘ment of one of those jurisdictions in an 
ecumenical conference (deliberate con- 
struction of language which was accept- 
able to all parties, despite full knowledge 
that the meaning of that language was irrecon- 
cilably different to each). 


But inthe publications coming from the Synod we found 
something entirely different... the lives of the saints, the 
writings of the Fathers... true spiritual food. In significant 
measure, it was that awareness which led us to where we are 
now... for which we thank God. 

We hope and pray that Living Orthodoxy will always 
appear a bit peculiar, a bit out-of-fashion, a bid “dated” to 
those whose principal concems are apparently more organ- 
izational than spiritual, more external than intemal, To be 

sure, the Church must indeed be in the world, and 
must speak to it and of it... otherwise, we 
become a mere museum-piece, But at the 
same time, in order to speak meaning- 
fully, she must NOT be of the world, but 
rather of the Kingdom. 
So, indeed, thank God, the publi- 
cations of the Synod are character- 
ized pethaps above all else by the 
lives of the saints. So be it! And, 
indeed, the martyr-saints... for as we 
all know, “the blood of the martyrs is 
the seed of the Church.” May that seed 
flourish and grow, despite all efforts to 
crowd it out with the weeds of secularism, of 
modemism, of accommodationism, of ecumenism! 
—The Editor 


RELICS OF THE ROYAL MARTYRS OF RUSSIA? 


Prominentinrecent reportshas been the alleged discovery of therelics 
of the martyred royal family of Russia. According to these accounts, the 
relics were discovered by a Soviet writer of detective stories, Geli Ryabov, 
after aprolonged search in the region of Ekaterinburg. Ryabov says he frst 
located the mine shaft in which the relics were alleged to have been 
destroyed by sulfuric acid, but became convinced that they had been taken 
elsewhere. A further search located the relics themselves, damaged by acid 
but nevertheless identifiable. A photograph of what he identifies as the 
skull of St. Nicholas accompanies one of the articles. 

Although the relies were actually located in 1979, the matter had, itis 
said, been kept secret until the present change of “climate” in the Soviet 
Union made the revelation safe. Ryabov has said he would not reveal the 
actual location of therelics until hecould be assured that they wouldreceive 
8 proper burial 

We ardently hope that all of this is ax stated. It would be too much, 
of course, to hope thatthe relics might be properly enshrined in a church 


(especially one controlled bythe Patriarchate of Moscow... which persists 
jn assuring the world that there isnot and never has boen any persecution 
of religion in the Soviet Union). 

Butthereisapuzzling aspectioallofthis. The timing ofthe revelation 
ofthis discovery is terribly convenient for the Soviet government, particu: 
larly with respect to its recent “fence-mending” withthe British royal 
family... elated to St. Nicholas and is family. t seems peculiar, wo say 
the leas, hatin a totalitarian society such as that of the Soviet Union such 
a search could have been caried on anywhere without coming to the 
attention of the authorities... and panicularly inthe region of Ekaterinburg. 
And, finally, itisabitpuzzling how the ocationof the relics could continue 
to be kept secret, pending proper assurances 

‘We pray that all may be as it appears... but cannot help posing the 
possibilty that this may be aclever propaganda hoax, and hoping thatthe 
perception of our Orthodox beeen, who 0 warmly desire atlong last the 
possibility of proper veneration ofthe relics ofthese martyrs, may not be 
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-SEEKING TO JUSTIFY HIMSELF... 


By JosePH MILLER 


‘The Holy Scripture tells us that “the just man lives by 
faith,” and then tells us what faith is, in a famous passage in 
the Book of Hebrews. In another place, there is along list of 
the things suffered by the People of God because of their 
faith, because of what they believed. 

We can say that faith is what drives us, what motivates 
us as believers and as Orthodox Christians, and if we search 
the Scriptures enough, we will see that faith is not something, 
that comes out of ourselves, not out of our own efforts in any 
way, but it comes from God. Faith is a direct encounter 
within us, within our heart of hearts, an encounter in that 
secret place within us, inside of which we are most truly 
ourselves alone, and the encounter is face to face with the 
Holy Trinity Who teaches — if we are listening — the Truth. 
‘That secret place is where our virtues take shape, where sin 
may enter in only with our permission, and where we repent 
and weep for whatever sins we may have permitted. That 
secret place is where either our salvation or our condemna- 
tion is begun and ended. When God speaks to us, itis in that 
secret place that we hear. When we do not pay attention to 
‘what we hear there, which in our weakness we often do not, 
we violate a sacred trust, the Covenant between God and 
man, 

‘When we deal with and relate to our fellow Christians, 
much t00 often we are guided in our behavior by social 
conventions and considerations. Even among fellow Chris- 
tians, we experience a compelling need to be liked. Too 
easily we stop listening to the voice we hear in that secret 
place in our hearts where we meet God. We don’t want to 
appear too pious, for fear of being called fanatic, We want 
to be pleasing to our audience. 

When we deal with the secular world and the people in 
it, we often try to be one of the boys, orone of the girls. After 
all, itis only being practical when we try to do that, because 
most of our very livelihood depends entirely on successfully 
dealing with the secular world... right? Practical in what 
sense — spiritual or material? Here in North America, our 
persecutor and worst enemy is the hedonistic, anti-spiritual 
‘materialism of social life, of work and play and leisure, 
around us. The concems of this world become like static 
noise which interferes with the voice of Faith within. We 
forget that place within us which has been made holy by 
meeting the Holy Trinity there, and we tum outward to be 
soiled by the world. We look at the audience, and seek to 
justify ourselves, 

When Our Savior Christ was teaching His people, a 
young lawyer approached Him with the often repeated ques- 
tion, “ Master, what must I do to be saved?” Now this young. 
lawyer was very conscious of the audience, of who was 
listening and watching him. It appears he wanted to make a 
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good impression, and in those times one made a good 
impression by outwardly and visibly keeping the Law of 
Moses. What better way to make a good impression than by 
asking the Teacher this question, “What must I do to be 
saved?” When Christ answered with the doctrine about love 
of God and love of neighbér, the young lawyer had another 
question ready with which to bait Jesus. “And who is my 
neighbor?” So it was in such a setting as this that we leamed 
the doctrinal story of the Good Samaritan, a person of a 
despised race. What Our Savior did was to show that a 
despised man, a person of despised race, did the salvific thing 
of having mercy. 

‘Think about that. It was not a Jew, one of the Chosen 
People of God, who showed the mercy blessed by Christ, but 
a wretched Samaritan. It was not the outward condition of 
being a Samaritan, but the inward condition of having a 
merciful heart which received Christ's blessing. And the 
young lawyer’sexampletousis this: heneglected the inward 
‘conviction of faith and chose instead to impress the audience. 
He was dishonest inhis soul. Itisnot alevitical and audience- 
seeking ecclesiology which joinsusto the Holy Spirit, butthe 
broken and humble heart lovingly undespised by the Al- 
mighty and Loving God. 

‘The Holy Scripture tells us so much, No man can save 
usexcept the God-Man, Who is Christ. No prophet, no priest, 
no elder, no visions or ecstasies — only Christ Who allows 
us to know Him through abject repentance and through His 
Mysteries. Those who look outward at the audience and 
proclaim themselves prophets, and not inward to that en- 
counter with the Holy Spirit, are really Pharisees — graves 
painted white but filled with death, seeking to justify 
themselves. 


WHY DO THE ORTHODOX... 
Kiss tHE Cross? 


“But God forbid that 
I should glory, save in 
the cross of our Lord 


[Gal 6:14] 


Jesus Christ. 


Ours is an era of secularism, of “what-you-see-is-what- 
you-get”. The culture in which we are immersed has largely 
lost its sense of the transcendent, of that realm in which the 
material form of God's creation is united with the Reality of 
which itis the incamation, the embodiment. 

It should come as no surprise when blatant heretics, 
indeed non-Christians, such as the Jehovah's Witnesses, 
who deny even the very divinity of Our Lord, Iaunch an 
attack upon the Holy Cross, saying: “There are also inani- 
mate objects that if venerated may lead to breaking God’s 
commandments. Among the most prominent is the cross. 
(...) Ina court case in Greece, the Greek Orthodox Church 
even asserted that those who reject the “Holy Cross” are not 
Christian” (Watchtower, 5/1/89, p. 23). Much more to the 
point, a recent letter from a monk of the Orthodox Church 
calls to our attention the fact that, even in our own midst, 
there are many who find themselves uncomfortable with the 
veneration of the Holy Cross, even to the point of refusing to 
accord it a holy kiss. 

On the face of it, the kind of argument proposed by the 
Watchtower article would appear to have some reason: 
“Even if we... assume that Jesus was killed on a cross {they 
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claim that he was not, but rather on a stake], should it be 
venerated? No, for Jesus was executed as acriminal, like the 
‘menimpaled alongside him, and his manner of death misrep- 
resented him in the worst way. First-century Christians 
‘would not have viewed the instrument of his execution as 
sacred {evidence of St. Paul notwithstanding!]. Venerating 
it would have meant glorifying the wrong deed committed on 
it, the murder of Jesus. If your dearest friend were executed 
on false charges, would you make an image of the instrument 
of execution. ..and then kiss that replica, bun candles before 
it, or wear it around your neck as a sacred omament?” 

Indeed, if we approach the question in that light, we find 
ourselves puzzled. But the puzzle arises because this is a 
purely human, materialistic approach. It totally ignores the 
truth of the matter (which, of course, the Witnesses deny), 
whichisthat this was not the mere execution on false charges, 
asa common criminal, of a “dearest friend”, Rather, it was 
the voluntary and life-giving Death of the Son of God, which 
took place on that cross. “For God so loved the world, that 
He gave His only-begotten Son, that whosoever believeth in 
Him shall not perish, but have everlasting life” (Jn 3:16). 
What took place there transformed not just the cross itself, 
but the whole of creation, overcoming the separation be- 
tween God and man engendered by the disobedience of 
Adam, and making possible, by this voluntary sacrifice 
(’making holy”), the “making holy”, the divinization, the 
theosis of man. 

‘Thusitis that, far from being amere instrumentof torture 
and execution, the Cross became the instrument of our 
salvation. A divine trick was played upon the self-seeking 


“But we preach Christ crucified, unto the 
Jews a stumblingblock, and unto the Greeks 
foolishness; but unto them which are called, 
both Jews and Greeks, Christ is the power of 
God, and the wisdom of God” [I Cor 1:23f] 


Jews and the secular Romans, Where they sought to sow 
destruction, there came about Creation, Where they thought 
to kill, there came Life. This is indeed “unto the Jews a 
stumblingblock, and unto the Greeks foolishness,” and so it 
must inevitably be to those whose eyes are blinded to the 
spiritual reality hidden therein. 

But if we see what really happened, then the Cross itself 
becomes the most precious of the things of this world, By it, 
God has given us life. Upon it, He has freed us from our 
bondage to sin. Through it, He makes us sons of God. No 
wonder, then, that the Cross should be the object of our 
sincerest veneration, so much so that one who denies it 
indeed is not worthy of the name “Christian”. 


It is not, of course, the Cross as an instrument of torture 
and death that we venerate, but rather as a symbol of triumph. 
over death. So itis that the bloody, agonized crucifix of the 
medieval West has no place in Orthodox worship. Rather, 
the Cross which we venerate depicts Christ either in a serene 
death or in glory. And, indeed, its veneration lies at the very 
heart of our Faith. 

For were there no Cross, there could neitherbe Resurrec- 
tion nor Ascension nor Pentecost. Were the death of Our 
Lord upon the Cross merely the “execution of our dearest 
friend”, there would be no salvation. We would, indeed, be 
in the position of the uncomprehending and disconsolate 
disciples prior to their illumination by the Resurrection... all 
‘would seem to be lost. 


“For the preaching of the ‘cross is to 
them that perish, foolishness; but unto 


us which are saved, it is the power of 
God” 1 Cor 1:18] 


But instead, the Cross was the tuming-point, the cross- 
roads, in the history of our salvation. The precise shape of the 
particular instrument upon which Christ was crucified is of 
litte significance (note the wide range of forms of the Cross 
which are used in Orthodoxy in various times and places 
rather, it is its underlying nature, its essence, which is of 
significance, When we venerate the Cross in church, or 
‘elsewhere, it is not the crossed pieces of wood or metal which 
‘we venerate, but rather the Truth. As St, John Chrysostom 
reminds us, if we take two pieces of wood and cross them 
approximately perpendicularly, we are faced with the Cross; 
if we take them apart, we have merely two sticks of wood. 

In an earlier, more faithful era and society, it was 
scarcely possible to go more than a shor distance throughout 
‘one’s daily life without being reminded by the presence of a 
Cross. Every home, every public building, indeed every 
doorway; every crossing of roads... everywhere was the 
Cross. Were one ashamed of the Cross of Christ, he would 
indeed have to go very much out of his way to avoid it, But 
notso today... we have hidden it away, tobe approached only 
occasionally in church services, tucked away under our 
clothing and obscured by vain and secular jewelry, ifindeed 
wom at all. Small wonder, then, that those who have grown 
up in such a “post-Christian” culture should find themselves 
uneasy when the time comes for the “kissing of the Cross”... 
itis an activity alien to all the rest of their lives. 

‘Therein, perhaps, lies the clue to the problem... and also 
the most pertinent of answers to the “Why” of the matter. In 
our secularization, we compartmentalize our lives. “Reli- 
gion” isa “department” which has little ornothing to do 
all the other departments. It is something to be ‘done’ 
whenever the prevailing pattern of the community of which 
wwe are a part says it is to be done... itis of litle importance 
(to this discussion) whether it is done rarely, every Sunday, 
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oreven every day. The important question is: What about all 
of the time? Our participation in the Divine Liturgy, our 
kissing of the Cross at its conclusion... to make sense, these 
must be only specially focused points of an entire pattem of 
life, whether awake or asleep, working or playing, all of 
which is Christian, all of which is centered in the Cross of 
‘Christ. 

When we kiss the Cross, when we bum candles before it, 
wear it about our necks, place it upon the entry-ways to our 
homes, we publicly declare ourselves, declare that we “glory 
inthe Cross of Christ” to the exclusion of allelse. We commit 
the act which is the antithesis of that demanded by a pagan. 
world... the pinch of incense offered to the gods, or the 
‘emperor-as-god, or the state-as-god. We make of ourselves, 
inthe fundamental sense of the word, martyrs... witnesses to 
the glory of the Cross. 

To the extent that we dissemble, concealing our declara- 
tion, we confess ourselves rather to be ashamed of the Cross 
of Christ, indeed of Christ Himself, and we become false 
witnesses, testifying to a watered-down or corrupted Gospel, 
‘We cast our lot with the powers of this world, denying the 
saving Truth, K 

God forbid! Rather, 
let us reform our lives 
such a way that the ki 
ing of the Cross at the. 
conclusion of the Lit 
urgy may not seem to us 
or to others a peculiar, 
isolated, quaint custom 
Let the Cross grace and\\S% 
bless every moment of, \\ ° 
‘our lives. Let it be seen) | 
not only in our churches ' 
and our homes, but upon. 
‘our persons and in our 
gestures... St. John 
Chrysostom admon- 
ishes us to begin and end Q MG 
our every activity by RG) 
mnaking ie sign of the —% H/N\ Hf 
Cross... upon awaking, before going to sleep, before begin- 
hing a task, upon its completion, upon going out, upon 
coming in... How far we have fallen from such awareness! 

‘And how far we have fallen from such blessing. Thi 
in large measure because of embarrassment... because of 
shame, We do not wish to appear “different” or strange or 
unusual; we wish to at least appear to be “one of the boys” (to 
quote another article in this issue). But we must make our 
choice... to serve God or to serve Mammon. To confess 
Christ crucified, glorying in His Cross, is to serve God. To 
allow our purely human, non-spiritual shame to govern us, 
dissembling our Faith, is to serve Mammon. It is just that 
simple. 


LETTER ON A LETTER 


The “Letter from a Reader” [in issue #57] decrying 
“political” commentary in these pages really reflects a larger 
question, There is now prevalent in this country an attitude 
that religion is somehow an illegitimate basis upon which to 
Support or oppose government policy. One such example 
was the statement last year by the Greek Archdiocese that 
abortion was merely a “political issue”. Of course, abortion 
is a political issue, but itis also a profound moral issue as 
well. To suggest that a candidate’s support for abortion is 
purely a political matter is to suggest that our Faith is simply 
ahistorical curiosity, devoid of any relevance to the modern 
world. 

I take it that Living Orthodoxy begins with the funda- 
mental convictionthat Orthodoxy isindeed alive, and assuch 
is very much a part of everyday existence. If this is so, we 
cannot allow ourselves to commit the all too common (prot- 
estant) error of segregating our religion and public opinions, 
thereby denying that the Faith is a legitimate basis upon 
to act. To do so is to embrace at best some sort of 
warmed-over deism. 

Recently, co-authored a brief on behalf of the Ohodox 
Church which urged the Supreme Court of the United States 
to reconsider the murderous Roe v, Wade decision. I did not, 
nor do I, consider this in any way to be a “political” act. 
Indeed, it may have immense political consequences; but 
they are, from my viewpoint, irrelevant. 1 liken abortion to 
slavery, which of course generated tremendous political 
division and social upheaval, but was nonetheless a funda- 
mental moral question. Even the iconoclast controversy had 
far-reaching political effects, but fortunately the faithful did 
not succumb to secular concerns of politics and stand idly by. 

Like slavery or iconoclasm, the unspeakable evil of 
government-sanctioned slaughter of innocents cannot be 
condoned; it is wrong, and no amount of political discourse 
can change that. I categorically reject any suggestion that 
before a Christian can publicly oppose a profoundly demonic 
practice, he must first posit a secular justification. As was 
said in the brief: 

‘That the issue of abortion has both a moral and legal 
«dimension to it, is indisputable. However, this cannot in 
any way be equated to an assertion that the two aspects 
are disparate, or unrelated, Rather, the two have histori 
cally been intertwined; it must be recognized that laws 
have traditionally been positive expressions of moral 
noms. 

‘That America in recent decades has lost its sense of 
moral purpose, and that human laws and institutions are 
legitimate only to the extent that they are moral, does not 
‘mean that individuals are not justified in reminding this 
‘country of its lost heritage. We must be the conscience of this 
nation; that we live in a secular age does not mean that the 
Church's teachings are any less relevant, legitimate, or 
persuasive. 
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also have aminorcommenton your otherwise excellent 
analysis and discussion of the brief (particularly for a non- 
lawyer). Towards the bottom of the left column on page 34, 
you say that “in the original intent of the Amendment, a 
‘person’ was only an adult white male...” This isn’t quite 
right. Even before the Amendment, women, children and 
minorities were persons. The problem was (as the Civil War 
bore tragic -S$ 10) that the States could abridge the rights 
Of persons within their jurisdictions with impunity — there 
‘was no way the federal goverment (especially the federal 
courts) could protect individual rights. ‘The Fourteenth 
Amendment was designed to prevent States from denying 
life, liberty and property without due process of law, since 
theretofore they could. The Dred Scott case ruled that slaves 
were persons, but since they were not citizens of the United 
States, they could not claim any federal protections. 

Consequently, the Fourteenth Amendment dealt not so 
much with who was a person, but with what rights all persons 
should have. In the Levy v. Louisiana case, the Supreme 
Court only ruled that illegitimate children were persons 
because Louisiana had the temerity to suggest that they were 
not. In fact, the Court was a bit annoyed with having to 
declare what they thought was obvious. Unfortunately, they 
abandoned the common sense approach only five years later. 

In sum, what we are advocating is a return o the original 
intent of the Amendment, which was to give full protections 
to all persons. It is in the last twenty years that things have 
gotten worse, as the Court has seen fit to make a special — 
and wholly unjustifiable — exception to the Amendment's 
blanket protections for the unborn. In truth, much of the 
progress that might have come from the Amendment has 
been destroyed, or severely curtailed, by subsequent pro- 
nouncements from the Supreme Court. There are volumes of 
law joumal articles decrying this. 


Poeererers 
Anyhow, I would encourage you to continue to mix 
topical pieces with the lives of the saints in future issues, 


on a higher plane, you can also provide important guidance 
to Orthodox Christians who are seeking direction in an 
every-increasingly complicated world, You don’t have to 
give definitive answers — and oftentimes there may be none 
— but it would be a great help, particularly for those of us 
who are some distance from clergy and parishes, to have a 
little direction. Issues such as abortion, organ donation and 
transplants, school prayer, home schooling, nativity scenes 
and such, not to mention the plight of the homeless and 
poverty, are all “political” questions which have a direct 
bearing upon spirituality, 

Living Orthodoxy need not have the last word on any of 


these questions, before it can deal with them by offering 
suggestions to readers as to how to at least approach them. If 
nothing else, I am personally very sensitive to people who 
apologize for the Faith when it motivates their actions. 
Rather than apologizing, the Faith should actuate our every 
‘conscious act — public and private —and addressing topical 
issues will make readers more aware of this point. 

Keep up the good work. I hope we get to see you all at 
some time orotherthis year. Stay intouch, and have ablessed 
Pascha, 


Paul Farley 
Santa Fe, NM 


CHURCH DIRECTORY UPDATES 


Living Orthodoxy will regularly carry such information as 
reaches us conceming the Church Directory, whether di- 
rectly or indirectly. Readers are encouraged to assist in the 
effort to keep current information available to those who 
desire it. The Directory itself may be purckased from the 
Press Bookservice (see pp. 42-43). 


Onprnations: 

Warden Wsewolod Dutikow of Annunciation Church, 
Flushing, NY (p. 105, p. 16) has been ordained to the 
diaconate. 

Hierodeacon Peter (Lukianov) of Holy Trinity Monas- 
tery (p. 94) has been ordained to the priesthood. 

Monk Andrea (Erastov) of Holy Trinity Monastery has 
been ordained Hieroceacon (no previous listing). 

Deacon Mark Burachek of Glen Cove, NY (p. 8 
16) was ordained to the priesthood by His Grace, 
Hilarion, on Thomas Sunday. 


Iyror sation CHANGES - CLERGY 
Deacon Daniel Meschter (p. 72, p. 21), telephone num- 
ber has changed to 215/692-8134, 
Fr. Ilya Gan (p. 79, p. 16), telephone number is 201/ 
423-1924. 
Fr. Paul Poirier (p. 92), sumame is incorrectly spelled 
in 1989-1990 Directory. 


TxrorMation CHANGES - Paris AND INstITUTIONS 
Synod of Bishops now has FAX service, on phone 
number 212/534-1798. 


Memory Eterna! 
Hieromonk John of the Skete of the Prophet Elias, Mt. 
Athos, Greece, reposed in the Lord on 22 March/4 April. 
Monk Jonah of Holy Trinity Monastery reposed in the 
Lord shortly after receiving the Holy Mysteries on the 
glorious Pascha of Our Lord. 
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SAINT JOHN POMMER, 
ARCHBISHOP OF RIGA AND LATVIA 


CONTINUED FROM VoL. X No. 3 


Bishop John’s move to Minsk took place in 1912. The 
newly-consecrated young bishop immediately had to as- 
sume the duties of substitute for the ailing archbishop in 
diocesan affairs as well as community matters. The success 
ofhis activities is witnessed by the fact that, after the repose 
of Archbishop Michael, the clergy and laity unanimously 
requested the higher Church administration to name as 
successor to the departed Archbishop Michael his young 
substitute, Bishop John, In answer to this petition, it was 
stated that such an assignment could not be made, simply 
because the diocese was one of the oldest in Russia, while 
Bishop John was then the youngest bishop in Russia. To 
form a judgement on Bishop John’s role in public affairs, it 
is sufficient to point out that he was confirmed as president 
of the Minsk provisional electoral commission as an excep- 
tion to the law which assigned that position to the provincial 
marshal of the nobility. The results of the election to the State 
Duma fully justified the trust placed in Bishop John: the 
poorest clement of Minsk province, the Russians, won a 
decisive election victory over the Poles. In the same year, 
1912, Bishop John had to say farewell to Minsk in order to 
answer the call of Archbishop Dimitry of Kherson, who had 
been rector of the Kiev Theological Academy when Bishop 
John was studying there. Now, in Odessa, Bishop John 
became the deputy of his aged former teacher and carried out 
his plans until the day of his peaceful end in 1913. 

‘Next, Bishop John moved to the “quiet Don" to organize 
the newly-created Priazov diocese, His see was the city of 
‘Taganrog. ‘The best testimony about the relationship of the 
bishop and his flock is the fact that the Priazov diocese was 
the only one in all of Russia where the local people undertook 
to provide for the bishop. They took on the obligation to 
supply their archpastor and his staff with living quarters and 
asalary, and they carried out this obligation with impressive 
alacrity. The new sce was in every way better provided for 
than most of the old ones. On more than one occasion, 
especially after the outbreak of World War 1, Bishop John 
‘had to temper the enthusiasm of his flock for their archpastor. 
In Priazovye, Bishop John headed not only religious institu- 
tions and organizations, but was drawn into the work of 
absolutely all the local educational and charitable institu- 
tions, often as a director. 

Here also his activities were blessed with succe: 
recognition. In the four years (1913-1917) of his service as 
head of the flock in Priazovye, which included the so-called 
“mine region”, he visited every comer of the region. Bishop 
John paid attention not only to the religious life of his flock, 
but also to their social and economic needs, which were 
particularly acute because of the war. On some occasions, 


when there was heightened conflict between employe 
employees, the archbishop was chosen to arbitrate. Not once 
did either side protest his decisions. From some surviving 
documents, itis apparent that the workers in gratitude elected 
him to honorary positions in their organizations, and re- 
garded him as their best advocate, appealing to him for 
defense before both local and central authorities. 

‘The wave of refugees caused by the war reached all the 
way to the “quiet Don”. Thousands of refugees from Galicia 
and present-day Czechoslovakia settled on the Don; these 
refugees found in Bishop John help in time of need. Refugee 
schools and homes functioned under his direct supervision. 
Hundreds of grateful Galicians and Czechs became Ortho- 
dox; among them were many intellectuals and people from 
well-known families, including members of the Galician 
national council, university professors, etc. 

Ttwas in such a position that the revolution found Bishop 
John, As aman witha name and authority among the masses, 
Bishop John, naturally, appeared as a threat to the leaders of 
the revolution, someone they needed to neutralize. With this 
{goal in mind, they began to campaign against him, with the 
help of the most suspicious sort of people. Bishop John, in 
his typical forthright manner, demanded his day in cour. 
Metropolitan Platon, a member of the Synod, was assigned 
to investigate the complaints made against Bishop John 

Having arrived and considered the charges, he rendered 
‘most favorable report about Bishop John. Still, the evolu 
lionary executive committee dogged his every step, using 
cither Commissar Pellikh, who was specially assigned to the 
case, orelse secret agents. Even this did not succeed, forth 
could find no reason to press charges against the bishop. At 
the same time a certain ferment, unpleasant for the local 
revolutionaries, was growing in the masses, who were 
completely loyal to their bishop. A volunteer bodyguard, 
composed of laborers and soldiers, was formed to guard 
Bishop John day and night. On his way to and from church 
services, he was accompanied by large crowds of people, 
ready to defend their pastor by force against his enemies. It 
was rather a ticklish situation for the revolutionary authori- 
tics. ‘They decided to resolve it by having Bishop John 
transferred and assigned to the Diocese of Tver’. What 
followed was totally unexpected by the near-sighted revolu- 
tionary authorities: after a farewell service in the cathedral, 
masses of people retumed their beloved archpastor by force 
to his residence and surrounded it with a guard, whose 
purpose it was to prevent Bishop John from leaving or being 
taken away 

The situation was worse than ever for the revolutionar- 
ies: they had been put to shame. The behavior of the people 
clearly showed that they were not on the side of the revolu- 
tionary government. “Appearing foolish, the authorities 
could come up with no course of action other than to pay a 
respectful visit to the bishop and ask him to go to Moscow 
temporarily, in order to preserve the government's prestige; 


they guaranteed his unhindered and official return to his 
flock. Bishop John then persuaded his “bodyguard” to let 
him leave for Moscow for a time, in order to attend to various 
mattersthere. Although he departed, the conflict between the 
local government and the people did not come to an end. 
Popular representatives of the clergy, laity, soldiers and 
Cossacks went with Bishop John to Moscow to protest the 
actions of the local goverment. Athome in Taganrog, it was 
decided to hold special services of prayer daily for the 
bishop's safe return, ‘The local demonstrations of support 
were carried on regularly and systematically. In Moscow, 
the people’s delegation received a favorable response from 
both civil and ecclesiastical authorities. This success, how: 
ever, coincided with the Bolshevik coup and the beginning of 
the civil war. Bishop John’s retum to the Priazov region 
became practically impossible, He received anew and very 
important assignment to the post of archbishop of Penze and 
Saransk —in Bolshevik-occupied territory, whercas his 
former flock was not in the White Army area, where the ill- 
fated executive committee (Ispolkom) had been driven out. 

The archbishop arrived in Penza at the beginning of 
1918. The masses of believers regarded him with great 
affection, as they did everywhere; he was showered with 
touching signs of attention. The Bolshevik authorities re- 
garded the newly-arrived archpastor with extreme hate, 
spurred on by a renegade from Orthodoxy, Vladimir Putiata- 
Grinshtein, who tried to form in Penze the “New Church”, 
one willing to collaborate with the revolutionaries. At first 
disorganized, the local believers began then in an organized 


way to demonstrate their readiness, if necessary, to defend 
their archpastor with all means at hand. His residence was 
guarded by volunteers to head off sudden attacks. Immedi- 
ately after Archbishop John’s arrival in Penze, the provincial 
Cheka conducted a thorough search of his quarters and 
subjected him to a detailed interrogation. Neither the search 
nor the interrogation gave the authorities any reason to take 
repressive measures against the archbishop. They did serve 
is astimulus for the faithful to give demonstrative expression 
totheir loyalty to theirarchpastor. The Cheka, irritated by all 
the attention the people were giving to Archbishop John, 
decided to observe Pascha of 1918 by killing him. 

In the evening, the former officer Rudakov and the 
laborer Dubovkin, two members of the Cheka, armed to the 
teeth, appeared atthe archbishop’s residence in Transfigura- 
tion Monastery and demanded to see him. The faithful guard 
sounded the alarm, which wamed the people of impending, 
danger. At the sound of the alarm, Dubovkin took to his, 
heels, while Rudakov broke down the door of the arch- 
bishop’s room and fired several shots at him. Fortunately, 
they missed. He was then disarmed by the archbishop 
himself. By this time, the people had come running. They 
expressed in no uncertain terms their intention to deal with 
the villain then and there. Only the decisive intervention of 
Archbishop John saved Rudakov from death. 

It-was a sight to sce how this same Rudakov, who had 
only just fired at the archbishop, now threw himself into his 
embrace, exclaiming “Christ is risen!” Rudakov declared 
that the attack was carried out under orders from the govern- 
ment, butthe government of course denied this. However,on 
Rudakov’s person was found a warrant proving the gover- 
‘ment'srole in the attack. Rudakov was arrested and charged. 
A trial was never held, because Rudakov became ill from 
shock and died. 

‘This event only redounded to Archbishop John’s advan- 
tage. In Penze and in the whole big diocese, Bright Weck 
tumed into one big demonstration of sympathy and loyalty 
onthe part ofthe faithful. The attempton the archpastor's life 
rallied the faithful even more tightly around him. In view of 
the circumstances, the Soviet authorities kept quiet for a 
while and refrained from any open moves against the arch- 
bishop. ‘This gave him the opportunity to thoroughly organ- 
ize the faithful in parishes and in other church organizations. 
Characteristically, the local liberal intellectuals began 10 
participate actively in Church affairs, though earlier they had 
been indifferent to the Church. Leader of these new convents 
was the prominent local lawyer V.A. Bessonov, who became 
the archbishop's subdeacon, and rendered valuable service 
as his legal adviser. 

Youthful believers also united around Viadyka, and 
they, t00, performed irreplaceable services for the Church. 
‘The working masses were not slow to side with the arch- 
bishop; they were led by the talented and intelligent workers 
Z.Z. Bozdniakov and A.S. Baikov, who were already well- 
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known in the ranks of the Petrograd temperance organiza- 
tion. It goes without saying that the local country folk were 
of a religious disposition. The clergy displayed the finest 
qualities, and church life in the whole diocese became 
stronger and more active. Church celebrations and gather- 
ings took place in an atmosphere of great enthusiasm, 

In May of 1918, a detachment of Czechoslovaks passed 
through Penze fighting, on their way from the Don to Siberia, 
During the fighting with the Czechoslovaks the Bolshevi 
for no reason, suddenly opened fire on the Transfiguration 
Monastery, where the archbishop lived. Several hundred 
rounds of ammunition were fired at the peaceful monastery. 
‘The quarters occupied by the archbishop were in the center 
of the attack. Several rounds hit the rooms next to the 
archbishop’s room. The Bolsheviks tried to explain this 
incident away as a misunderstanding, but the people inter- 
preted it as an attempt on the archbishop’s life, and thus a 
protest was lodged with the authorities. Whatever the case, 
the incident served its purpose. 

On September 7th, 1918, the Cheka carried out alengthy 
search of the archbishop's room and his office. Nothing 
suspicious was found, but after the search they took him for 
a face-to-face mecting with aman condemned to death. This 
prevented the archbishop from arriving on time for the vigil 
for the feast of the Nativity of the Mother of God. When it 
became known to the faithful assembled in church that the 
archbishop had been taken to the “house of no retum"* on a 
day designated for executions, people concluded that Via- 
dyka had been shot along with the others condemned to die. 
A hastily organized intelligence effort erroneously con- 
firmed this supposition. So, when Archbishop John arrived 
very late for the service, he walked in, not on the vigil, buton 
a memorial service for “the newly-departed Archbishop 
John.” 

(On 14 September 1918, the archbishop officiated in the 
Church of SS. Peter and Paul in Penza, before a huge crowd 
of people. During the service, Vladimir Putiata-Grinshtein 
appeared on the scene and made an attempt to enter the 
church, together with his followers. The people forcibly 
prevented this. Later, there was an official investigation into 
the disorders which occurred around the church during the 
service. The archbishop, under investigation, was detained 
by the Cheka. The inquiry lasted a whole month, which 
Archbishop John spent in the cells of the Cheka. His 
innocence was clear to all, even to the agents of the Cheka, 
but apparently they had decided to test the people's reaction 
to a “removal of the archbishop from circulation.” They 
received an instructive picture. Day afterday, delegations of 
believers besieged the Cheka, demanding the archbishop's 
release. The local German consul, Bonke, considered the 
detention of anative of the Baltic region, then under German 
‘occupation, as cause for protest; he demanded an explanation 
from the Cheka. All of these circumstances moved the Cheka 
to close the case against Viadyka and to set him free. At 


midnight on the 14th of October, they began to summon 
prisoners one by one to the court chambers to hear and sign 
the verdict of the tribunal. It was a Saturday, the day usually 
set aside for death sentences and executions. The prisoners 
who were summoned left and did not return. This meant that 
afler their sentence was read out, they were handed over to 
the executioners to have it carried out. On the long list of 
condemned men, Archbishop John was last. Evidently it was 
intended that he experience all that condemned men go 
through. ‘Then, at about one in the moming, the archbishop 
was told that he was a free man. After leaving the Cheka, 
Archbishop John found out that all of the departments of the 
diocesan administration, without exception, had been dis- 
solved by the government. He had to take upon himself all 
the business of administering a huge diocese. Only by 19 
February 1919 did he succeed in restoring the diocesan 
council and other departments of the diocesan administra- 
tion, 

©n28 July 1919, the authorities called Archbishop John 
to the military commissariat, where he was subjected to an 
‘examination as a conscript and declared fit for military 
service; he was assigned to the home militia. The collective 
intercessions of the parishes of the diocese succeeded in 
delaying his reporting date for two months. When the two 
‘months were past, the parishes once again had to petition for 
a new delay, and this whole procedure was then regularly 
repeated. One minor point was characteristic of the authori- 
ties: when the archbishop was issued a mandate giving him 
the right to visit the parishes of the diocese, he was always 
described as “citizen Ivan Andrejevich Pommer,” who was 
travelling to the parishes to perform services and give ser- 
mons; yet, at the same time in all his military documents he 
was called “John, Archbishop of Penze and Saransk.” 

Atthe end of 1919, the White forces from the south were 
approaching Penza, and the authorities began showing signs 
of a malicious nervousness, which was directed in the first 
instance at church circles. ‘The most prominent church 
workers were arrested and held in the cells ofthe local Cheka. 
Atthe invitation of the parishes, the archbishop left on a long 
trip around the diocese. Everywhere a heightened religious 
mood was noticeable. People flocked to the archbishop’s 
services en masse, while the authorities kept quiet. Then, on 
11 November, when the archbishop returned to Penza, Cheka 
agents were waiting for him at the entrance to his apartment; 
they searched his person, and then began a thorough search 
of his room, which had already been searched many times. 
‘They tapped the walls and raised the floorboards, displaying 
extraordinary zeal. Though this search, like previous ones, 
yielded nothing, they arrested Archbishop John and took him 
to the Cheka headquarters. Here it tumed out that some 
supposed mythical counter-revolutionary organization had 
been uncovered; several dozen members had already been 
shot, including Vladyka’s subdeacon and attomey, V.A. 
Bessonov, and a similar fate was in store for Viadyka. The 
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archbishop categorically protested both the accusation and 
the sentence, and demanded they be reviewed in Moscow. 
Now the chairman of the secret operations division of the 
Cheka himself took over — the notorious Lacis. Lacis 
immediately expanded the scope of the accusations, and 
ordered everything that could be gathered against the arch- 
bishop from his whole life and career be included in the case. 

‘The process took three months, the whole of which 
Archbishop John spent in a Cheka prison, On 11 February 
1920, Archbishop John delivered his explanation of all the 
information gathered by the terrible Lacis. The accusation of 
belonging to a counter-revolutionary organization was un- 
supported, because the provincial Cheka was unable to 
present any proof of it. The information obtained from 
Archbishop John’s various places of services was so insig- 
nificant that eventhe conscience of aCheka agent was forced 
to exclude its use as accusatory evidence, Even the press, 
which was not noted for its scrupulous honesty when it came 
to using material unfavorable to the clergy, admitted the 
unworthiness of the information and would not make use of 
it. (Later, the very same accusations were seized upon and 
published by the Social Democrats in Latvia.) On 11 March 
1920, the Cheka issued a verdict exonerating the archbishop 
of all the charges levelled against him, and gave him a 
centificate which allowed him to carry out his archpastoral 
duties unhindered. 

‘Thus, his service in the Penza diocese immediately after 
the October revolution was one of the most difficult periods 
of the future martyr’s life. To give an idea of the scale of the 
difficulties and of his selfless service in spite of all, I shall 
quote an excerpt from an address of the people of Penza, 
Archbishop John's former parishioners. They wrote that 
they decided to observe the bright and joyous day (the tenth 
anniversary of Archbishop John's service in the sce of Riga) 
with some reminiscences about Viadyka’s life and work in 
Penza: 

‘Your stay in Penza coincided with a time when the 
furious attacks of forces inimical to the Church tumed into 
‘open warfare with her servants and representatives, and on 
all sides violence threatened in all its forms, You countered 
with the greatest force of spirit and extraordinary will-power. 
‘These firm foundations of your strong personality helped 
you to endure and overcome all the incredibly burdensome 
living conditions which fell to your lot in these past years. As 
‘one follows the thomy path of your life step by step, one is 
compelled to marvel at the spiritual steadfastness and un- 
usual self-control with which you faced the trials and tribu- 
lations fate sent you. All the physical and moral torments you 
experienced during those terrible times in Penza are clearly 
and distinctly remembered, as well as the spiritual cohesion 
and unity of the people of Penza which served as your support 
in the hard fight for truth and justice and placed you before 
the whole populace on an unparalleled spiritual pinnacle, 
Anyone who attended the church of the Protection of the 


‘Mother of God in Penza between 1918 and 1920 knows the 
spiritual authority and love enjoyed by Archbishop John, 
who was venerated by all. They, too, who took part in the 
cross procession to the Penza cemetery of the Holy Myrrh- 
bearing Women, which symbolized the way of the cross 
which the physically exhausted, emotionally wom and 
morally beaten-down people were forced to walk — these, 
00, will not forget you, Your Eminence. In that holy and 
heavy hour all the expectations and all eyes were upon the 
one who called the people to meekness and forbearance, to 
await the resurrection of a Russia purified from the sins of its 
past, sins for which she had to pay so heavily and so cruelly, 

‘The people understood perfectly and felt that, in his 
prayers and petitions to the Lord, Viadyka would not forget 
the aspirations for liberation from oppression and violence, 
in which crucified Russia lived and thought, together with 
her righteous sons, who were redeeming with their blood and 
sufferings the guilt of those malefactors who knew not what 
they did. In this spiritual harmony lay the foundation of the 
immense moral force which united you, Your Eminence, 
with the people by bonds of strong, though unseen, closeness 
and kinship. 

“Therefore, wherever you may be, the people of Penza 
will always retain a fecling of deep gratitude toward you, of 
greatest loyalty and attachment.” 

‘The address speaks further of Viadyka’s activity in Riga: 

“Here in Riga, as once in Penza, you defend the interests 
of the oppressed with equal energy, without regard for their 
nationality, without making any distinction between Rus- 
sians and Latvians, Unswervingly you preserve the precepts 
of the Christian religion; no matter who tumsto you, you help 
everyone as much as you are able.” 

‘The address of the people of Penza concludes with these 
word 

“No power of darkness can obscure your exceedingly 
helpful and beneficial work, which will ever be remembered 
bya grateful people... If there are found those to whom your 
shining life is detrimental, and if they, then, wish to discredit 
‘you in the eyes of the people, even though it be only for 
political reasons, they are terribly mistaken in thinking they 
can attain their goals through slanderous attacks. The work 
of your revilers and political opponents has always produced 
the opposite result: the more earnestly they tried to insult and 
slander you, the higher, more important, nearer and dearer 
you have stood in the estimation of your loyal and loving 
people.” 

On 23 February 1920, the Assembly of the Latvian 
Orthodox Church elected Archbishop John to the see of Riga. 
Patriarch Tikhon, however, felt that for the time being there 
‘was no one to replace him in Penza. The Latvian Orthodox 
Church renewed its request, and on 14 April 1921 Patriarch 
Tikhon blessed Archbishop John to goto Latvia. On 23 May, 
however, the patriarch revoked his decision, in response to a 
petition from the clergy and laity of Penza. Finally, on 19 
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July 1921, “in view of the insistent requests of the Latvian 
Church,” the patriarch gave his final approval to Archbishop 
John’s departure for Latvia, and awarded him a letter of 
‘commendation for his self-sacrificing and fruitful labors in 
the various places he served in Russia. Before Archbishop 
John’s departure for Latvia, Patriarch Tikhon, in accordance 
with a decision of the Sacred Synod and the Higher Church 
Council, gave him the broadest canonical independence in 
administering the affairs gf the Latvian Orthodox Church, 
This was an expression of the highest degree of trust in the 
archbishop as a person and asa clergyman, His later life and 
‘work proved him fully worthy of that trust; by a martyr's 
death he witnessed his faithfulness to the precepts of the 
‘confessor-patriarch. 

As we have seen, the diocese of Penza fought to retain 
Archbishop John just as had the Priazov diocese, His brave 
‘and active leadership elicited a strong response in Russian 
hearts, 

Finally, on 24 July 1921 Archbishop John arrived in Riga 
and assumed the administration of the Orthodox Church in 
Latvia. His coming was the beginning of a new era in the life 
ofthe Latvian Church. Vladyka secured the passage of a law 
‘on the status of the Orthodox Church in Latvia; this regular- 
ized relations between Church and state, and guaranteed the 
Church a number of rights, in particular the grant of large 
‘sums of money from the state. Furthermore, the law halted 
the transfer of Orthodox Church properties to the heterodox, 
particularly to the Roman Catholics, who had already seized 
the St. Alexis Monastery. The cathedral, oo, was practically 
tom away from the Church. During the German military 
‘occupation the cathedral was taken over as a regimental 
church; choirs (the areas set aside for singing), the icon- 
ostases and icons were removed, and rows of benches were 
set up in the church, “...It has not been possible until now 
{1926} to restore the cathedral to its former appearance; it 
particular, the icon screens could not be restored; the old 
iconostases have been set up only in the side chapels of the 
church; before the main altar an ancient iconostasis from St. 
Alexis Monastery has been set up.... The iconostasis from St. 
Alexis Monastery is very majestic and is striking forthe spirit 
of antiquity which it breathes and for its artistry, but stylis- 
tically itdoes not quite fit the cathedral, and it sets off the altar 
to0 much, whereas formerly the altar blended with the nave 
in one whole.” 

With Vladyka's arrival ended the senseless destruction 
‘of Orthodox holy places; for example, the razing of the 
chapel before the main railway station of Riga. In general, 
the situation of the Church was very sad. Churches had been 
damaged, particularly during the World War, and partially 
during the combat which followed it. They needed repair, 
they needed liturgical items, and they needed priests. Many 
Parishes were vacant, and there were no candidates to fill 
them. Moreover, arbitrariness was the rule in everything 
conceming the Orthodox Church, which was thought to be 


destined for eradication. Church leaders assigned to Latvia 
were not being allowed into the country, because it was 
considered advisable to keep the Orthodox Church leader- 
less. Even after Archbishop John’s arrival in Latvia, how 

ever, the situation was such that help from outside was not to 
be expected. The Church’s continued existence was in 
essence dependent on the cohesion and organization of al its 
intemal forces. The archbishop made this his most pressing 
task. The discord between Orthodox Latvians and Russians 
had to be liquidated. Despite resistance from various quar- 

ters, Viadyka succeeded in doing this, mainly because both 
Latvians and Russians considered him one of their own, 

Ethnic dissension was successfully eliminated, and at the 
1923 Council the unanimity of Latvian and Russian parishes 
wasevident. A church statute, worked out by the archbishop, 
was unanimously approved; it guaranteed the Church faith: 

ful those rights elaborated in canon law, without distinction 
ofnationality. Enemies of the Church made efforts to hinder 
the unity of all the Orthodox, but they were unsuccessful. 

The Church felt her cohesiveness; she began to grow stronger 
and rebuild. Churches destroyed during the war were re- 
stored, and new churches were completed. One such event 
is described thus 

“On June 23 [1926] in Latvia, at the Orthodox Monastery 
of the Transfiguration of the Savior in the midst of Courland, 
near Jelgava on the River Aa, there was a quiet celebration. 
Archbishop John, joined by the clergy of Riga and Jelgava 
(Mitava), consecrated a new church for the little monastery 
inthe forest. Six nuns live there, Russians and Latvians; they 
are strict, hard-working women of prayer. All around are the 
stark frames ofthe chapels and cells, the cemetery, pine trees, 
distant forests, the heavy sound of thick-set branches, 
mosses, the swamp, the wind... The flame of an ever- 
buming lamp bums before the dark log walls; the quiet glow 
of the candies is reflected in the large, thoughtful eyes of St. 
John Climacus. Untiring prayer, akathist hymns, prokimena 
— ceaseless as the soft pounding of the waves...” 

From the very beginning, Archbishop John became the 
leader of all the Orthodox in Latvia. It was only thanks to his 
incontrovertible authority, his intelligence, experience and 
subtle tactfulness, that they avoided the pemicious quar- 
relling between Russians and Latvians which had prevailed 
before his arrival 

In 1926, Vladyka became the Russian representative in 
the Sejm, From this time on, his activities took on a wider 
national scope. At the same time, he did not forget the work 
of education. The theological seminary was revived, and the 
flow of candidates for the priesthood began. The Russian 
section of the Ministry of Education issued this testimonial: 
“With a feeling of boundless gratitude we shall never forget 
that thanks to your energetic, peaceful and selfless defense 
and co-operation, from the time of your entering the Sejm as 
elected representative of the Russian ethnic bloc of Riga and 
Latgale, we Russians obtained Russian state secondary 
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schools in Liucen and Jaunlatgale, two-year Russian teach- 
ers" courses in Riga, Daugypils and Rezekne, and a Russian 
agricultural school for the Jaunlatgale District; two positions 
for inspectors of Russian primary schools, which had been 
lost earlier, were restored; we received from the cultural fund 
the full share of support due for Russian primary and secon- 
dary schools; we received the right to fill the office of 
minister in the highest branch of govemment, the Cabinet.” 
Speaking of Vladyka’s activities in the parliament, the au- 
thors of the address continued: “With extraordinary stead- 
fastness and knowledge you laid the foundation of the 
Onthodox Church. You spared no effort and with complete 
selflessness you often even exposed yourself to danger. You 
defended Christ’s Church and Russian culture from the 
attacks of their enemies; you defended and extended the 
Political, ethno-cultural and economic rights of the Russian 
population of Latvia.” 


to be continued in future issues 
Translated by Fr. German Ciuba from the Russian text of Dr. 
Ludmilla Keller, published by Holy Trinity Monastery, 1984 
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Obviously, the maintenance and development of a good publications facility for the service of the Church is 


costly. What is perhaps not so apparent is that the releas 


of each new book title is also costly, and requires the 


investment of a substantial amount of time and money... an investment which is recovered for "re-use" for 


further publications only very slowly. Reprinting of existing titles in order to keep them available 


no les 


costly, but the rate of retum is even slower. ‘The lack of working funds, as well as limitations on efficiency 
imposed by the absence of needed equipment, considerably slow the work of the Press. But there is a solu- 
tion... a solution which will reap rich rewards for those who are able and willing to share in the work of the 


Press, In fact, there are two solutions... 
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Benefactors of the Press will 

receive, immediately upon pul 

cation, all regular book publications of the Press. We 
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perhaps moreas greaterefficiency and working captial 
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1s the loselea Menaton and Akaths services, and extremely low-volume photo- 
oped tems (ach the Trebek booklets) are numbered in separate series andar 
‘otincluded. Such tems are eal wentiable by hving eatalog numbers which 
do not begin with "X". (Alo excluded, of cour, ae books printed for oher 
publishers) Special discounts wil be cffeed to Benefaciors en special series 
books which are too con to code in hs offer. In effect, such books will be 
available o Benefactors al thei actual prodoction cont. (This ie fine type!) 

Benefactors are those who make a contribution to the Press of 
{$1000 or more. This contribution may be made either in a single 
Jump sum (most helpful, as the Press is at the moment facing some 
‘unusually large expenditures), or in the form of a pledge: of $100 
a month for 11 months or $50 a month for 23 months (one skipped 
‘month will be allowed in either case). 

‘Much higher postage costs for hooks shipped outside the US require 


that Benefactors in Canada increase the above contributions by 104, and 
those elsewhere in the world by 25% (both paid in SUS, of course), 


Two new titles from the Press.. 


The Kursk Icon of the Mother of God: 
its history: recent miracles: the Liturgical Service; 
‘and the Akathist Hymn, 


$3.50 + P&H 


St. Mary Magdalene: 
Life and Akathist Hymn 
$3.00 + PAH 


